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FROM THE PREFACE TO THE FIRST THREE 
EDITIONS 


Every year, especially about Easter-time, there is 
a revival of the accusation that the Jews, or, if not all 
the Jews, certain Jews, make use of the blood of 
Christians for purposes of ritual. The charge is bound 
to be often repeated, so long as the replies to it are 
limited to the contradiction and exposure of the 
falsity of the reasons brought forward. ..... That 
is why I discuss the accusation in connection with the 
significance of blood as regards religious belief, and par- 
ticularly as regards the superstitions of humanity at 
large. 

I expressed my opinion on the question, whether 
the Jews use Christian blood for ritual purposes, as far 
back as 1882, the year of the Tisza-Eszlar trial, in the 
Evangelische Kirchen-Zeitung (12th August, No. 32). 
Stamens Further investigations (apropos of the 
Bernstein case, v.p. 144 sg.) convinced me more than 
two years ago, that, whilst I was correct in my nega- 
tive answer to the charge, it was possible, and even 
necessary, to base it upon a deeper foundation. I am 
now compelled to publish the results of my fresh 
researches by the renewal of the controversy about 
ritual murder in consequence of the assassination of 
an eight year old girl in Corfu during the night of the 
12th to 138th April this year (v.p. 213 sq.) . . . I have 
made it my special business to let the facts speak for 
themselves, and have...... almost confined 


Vili PREFACE 


myself to quoting, without alteration, the actual state- 
ments in the sources of information I have utilised: 
so anybody who wishes can arrive at an unbiassed 
judgment for himself. 

The facts I have had to bring forward are, for the 
greater part, of a very loathsome kind. But, in order 
to cure the terrible disease of superstition, we must 
first of all know the disease. . . . My exhortation to 
our Christian priesthood, to our whole Christian 
people is: Up and gird yourself for battle, not only 
against unbelief, but also against superstition! When 
German Christendom, free from superstition, stands 
firm in true belief in the crucified Saviour, risen from 
the dead, the question, so far as concerns Germany, 
whether Christian blood is ritually employed by 
Jews, will be exploded and futile, for more reasons 
than one. 

2 July, 1891. H. L. Strack. 


FROM THE PREFACE TO THE FOURTH 
EDITION 


I have occasion to be thankful for the success of 
this volume. Most of the journals which used 
formerly to talk about “Jewish blood-ritual’’ and 
“Jewish ritual murder,’’ have been for several 
months gradually exchanging those phrases for 
“Jewish blood-murder,’’ “Jewish blood-supersti- 
tion,’’ avoiding direct reference to ritual. However, 
they still try to prove to their readers, that blood- 
murder and cases of blood-superstition are peculiar to 
Judaism, and so they keep alive the idea that there 
must be something ritual behind it all. 

Still, the charge against the Jews of using human 
blood is considerably less effective than it was up till 
now. Accordingly, those persons who formerly em- 
ployed it with great success as a means of getting up 
an agitation, have abundantly emptied the vials of 
their wrath over me, who, if I have not yet killed it, 
have yet deadened its effect a great deal. In particu- 
lar, O. Bachler (of the Staatsbiirger-Zeitung), Balla (of 
Das Volk), and E. Bauer (of the Neue Deutsche 
Zeitung), have dared shamelessly to calumniate me as 
a scholar, as a man and as a Christian, although they 
knew the truth, or could have ascertained it without 
any trouble. Nor did it suffice them to utter the 
falsehood that Prof. Strack was hardly acquainted 
with the elements of Hebrew grammar, and only 
knew about the Talmud what the Rabbis had stuffed 
him with; they had actually the effrontery to pre- 
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sume that I was receiving money from Jewish 
quarters for my writings. Attempts are even made 
to alienate from me the trust of my students, to 
influence whom, for the benefit of our Evangelical 
Church and our German fatherland, is both a heart- 
felt need and a consolation to me in a life full of cares. 
Were I descended from Abraham on my father’s or 
my mother’s side, I should not have to blush. How- 
ever, as it has been tried to fasten suspicion on me in 
that respect also, I here affirm that all my ancestors 
were of pure “Christian-German’”’ descent, the men 
mostly clergymen or teachers....... 

In order to render the calumniations of myself 
and the continuance of the blood-accusation extremely 
impressive, the three persons named (together with 
Carl Paasch and Normann-Schumann), after exalting 
the Osservatore Cattolico, a paper which appears in 
Milan, to the dignity of a “universal organ of the 
Vatican,’’ sent the stuff that suited their purposes to 
Milan, and transferred it thence into their papers! 
As the statements had been published in such a 
“highly esteemed foreign journal,’’ readers must be 
at once convinced of their truth! .... 

If, on the discovery of a crime, distinct external 
indications do not point to the perpetrator, inquiries 
must be made into the possible motive for the deed. 
Avarice, lust, revenge, jealousy, are motives known 
to every coroner, and about which, in any given case, 
he inquires in due course. But he ought likewise not 
to omit to ask whether the motive might not have 
been a superstitious one. On pp. 89 sq. I have given 
numerous examples proving that blood-superstition 
has often been a cause of crime. An accurate know- 
ledge of superstitions will not seldom lead to the 
discovery of the criminal, and in other cases prevent 
following up a false scent. I may therefore recom- 
mend this work to the attention of lawyers. 
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It is yet more requisite for clergymen and teachers 
to pay heed to the truths propounded in this book. 
He who has had the good fortune to grow up in a 
God-fearing family, very often learns nothing about 
either the barbarity and vices or the superstitions of 
other social strata, and therefore readily believes it 
to be all harmless or even denies its existence. .... I 
have now therefore pointed out, even more emphati- 
cally than in the original edition, that superstition, 
especially the “ blood-superstition,’’ is even nowadays 
very wide-spread, and that it has had in the past, as it 
has in the present, deplorable, yes and horrible, con- 
sequences. 

18th Oct., 1892. H. L. Strack. 


PREFACE TO THE RE-WRITTEN RE-MODELLED 
WORK (5rx—81xH EDITIONS) 


Untruth does not become truth by frequent 
repetition. But as long as it is repeated, it is a duty 
incumbent on him who claims to be a champion of 
truth, knowledge, and justice, to be continually ex- 
posing the falsehood of his opponents’ assertions, and 
to state the real truth of the matter. Silence cannot 
be refuted, and the endeavour to kill the defender 
of truth by its adoption is only too general. If then 
the protagonist of truth were actually silent and did 
not show his power at all, how much more would not 
conclusions be drawn therefrom against the cause 
championed by him! For my part I shall not keep 
silent, so long as I can still wield the sword of mind, 
and I am also taking measures that my words may be 
known to those whom they are intended to influence. 

I had indeed hoped, after my exposure of the 
“ blood-falsehood ’’ in 1892, to be able to devote myself 
entirely to different duties: what an enormous task 
the last decades have imposed upon those investiga- 
tors of the Old Testament who, rightly, consider the 
essence of the old faith reconcilable with serious 
scientific work! and how important it is to show that a 
knowledge of Jewish literature can be acquired not 
only by Jewish scholars, but also by at least a few 
Christians! And my hope seemed to be well-founded, 
since Aug. Rohling thought it best to answer by 
silence my crushing attack on him (ch. 17)! Whilst 
those who had till then calumniated me, viz., Bach- 


PREFACE xiii 


ler, Balla, and Bauer, made, so far as I was aware, no 
further attempt to besmirch my good name. 
Albertario’s Osservatore Cattolico (v. pp. 170 seq.) had 
whimperingly appealed for help in the Neue Deutsche 
Zeitung,* and got none, because the few German 
scholars, who had till then assumed the possibility of 
ritual murders, recognised that they would put their 
honour in the pillory if they attempted to give such 
assistance. Bauer’s Neue Deutsche Zeitung collapsed 
in Leipsic, and the Volk, unfit for the struggle of life 
in Berlin, fled into a corner. Abbé David Albertario 
‘was condemned in 1898 to three years’ loss of liberty 
on account of revolutionary disturbances. Carl 
Paasch, the author of “Eine jiidisch-deutsche Ges- 
andtschaft und ihre Helfer,’ L. 1891 (965 pp.) was 
recognised, also by a Court of Law, as being no longer 
responsible for his actions. Robert Normann-Schu- 
mann, who tried to press himself upon me in 1885, 
and who, later on, taking pay simultaneously both 
from Anti-semites and Jews, deceived both of them, 
thought it advisable, when he was prosecuted for 
lése-majesté, and feared the discovery of other inci- 
* 15 Oct. 1892, No. 241: “The following appeal from the editor of 
the Osservatore Cattolico in Milan reaches us, with the request to 
publish it:—‘ As soon as Prof. H. Strack shall have published the 
brochure announced by him, we intend to reply to it by a compre- 
hensive refutation. Thanks to the kindness of some readers and 
the ardour which our co-workers have displayed in this campaign, 
we already possess considerable material for proving the existence 
of Jewish ritual murder—in cases, which can be attested by wit- 
nesses who are still diving (Alb. refers, e.g., to the Eisleben case! 
v.p. 218). Nevertheless it would be very useful if readers 
in foreign parts, by contributing fresh evidence, were to prove their 
interest in these highly-important polemics. In all cases they may 
certainly rely upon the strictest discretion (!). We know that there 
are still in private libraries and other collections important MSS. 
on the subject, which should no longer be withheld from publicity. 
Any contribution, any suggestion, any explanation is welcome. .. . 
We also beg all Christian editors to make this appeal known.’ ”’ 
The Neue Deutsche Zeitung, the Staatsbiirger-Zeitung, Berlin, 16 
Oct., No. 485, the Neue Preussische Zeitung (at that time still the 
organ of the ill-reputed Freiherr v. Hammerstein), 18 Oct., No. 
487, and other papers did their best to circulate the appeal. 
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dents in his career, to go and live quietly in hiding 
in free Switzerland. Paulus Meyer (v.p. 148 and pp. 
224 sq.) who was hired to traduce me, had to undergo 
Severe terms of imprisonment owing to libels and 
insults he had uttered. O. Bachler alone was in a 
position publicly to continue to deviate consciously 
from the truth (v.p. 218). 

My hope, however, proved to be mistaken. The 
“blood-accusation’’ appeared such an_ effective 
means of exciting the populace that the anti-semites 
were constantly tempted to make misuse of the word. 
At the end of March, 1899, a favourable opportunity 
was afforded by the murder of Agnes Hruza, at Polna 
(v.pp. 228 sq.). It did not matter to the un-Christian 
people, who called themselves Christians, whether 
the murderer were discovered or the suspicion 
resting on Hilsner were seriously probed; but 
Dr. Baxa, who was nominally counsel for the 
murdered girl’s mother, was to assume and prove 
ritual murder. But he only proved his disgraceful 
ignorance. For example, according to an abstract of 
the shorthand report, which reached me a few days 
ago, he made, besides other falsehoods, the following 
statement: “And I ask whether Dr. Auredniéek 
(Hilsner’s counsel) knows the declaration of the 
Rabbi Vital, that the coming of the Messiah will be 
hastened by the blood of sacrificed Gentile virgins, or 
whether he knows it is stated in the first book of the 
Sohar, that the fourth, the best palace shall be in- 
habited by those who have killed Akums, ie., 
Christians; whether he knows the assertion of the 
Rabbi Eliken (read: ‘Elieser’), that all Gentile 
nations are mere brute beasts.’’* 


* Baxa got this rubbish out of Rohling’s “ Polemik u. Menschenop- 
fer,’’ Paderborn, 1883, 58, 72, 75; Cf. in my book p. 157, pp. 161 
sq. As to the description of Gentiles as beasts v. J. Kopp, “ Zur 
Judenfrage,’’ 107-118; Bloch, “ Acten’’ I., 253-263. That the 
expression “‘ Akum ’’ is entirely an invention of the critics is shown 
in my “ Einleitung in den Talmud,”’ 4th Edition, Leipsic 1908, p. 
51. 
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The unrest caused by this trial, especially in 
Austria and South Germany, has compelled me to 
postpone the revised edition of my “ Einleitung in den 
Talmud,’’ which has been out of print for a long 
time, and to expose anew the “ blood-falsehood.’’ My 
book in its present form will be convincing to all who 
have not, out of racial hatred, made up their minds 
to maintain the truth of the “blood-accusation ”’ 
against the Jews, despite all refutation. It is in great 
part a new book. Most of the contents of chapters 
18—20 have been re-written ; it was important to show 
that history affords us no evidence of “ Jewish ritual- 
murder,’’ and that the most eminent Popes and tem- 
poral rulers have emphatically declared against the 
“blood-charge,’’ that no single Pope has counten- 
anced it. The first part, too, has been considerably 
augmented. I am certain that now, besides ecclesi- 
astics, teachers, and state attorneys, even professional 
Folklorists will be able to learn and get stimulus from 
it. 

I have had to include in my purview very varied 
domains of human knowledge, and the procuring of 
the material has cost much time and labour; e.g., in 
order to be in a position to make a trustworthy state- 
ment with regard to J. E. Veith’s oath (pp. 245 sq.), I 
had to write some fifteen letters. I am the more 
heartily grateful to Professors Dr. Ludwig Freytag, 
Dr. Otto Hirschfeld, Dr. med. J. L. Pagel, who are all 
in Berlin, and others, in that they have answered 
several questions of mine, and have suggested many 
improvements in this work. To this expression of 
thanks I add the request that those who are in a 
position to complete, to corroborate, or to confirm by 
their own experience the statements here made 
public, may not shrink from the trouble of sending 
me in that connection as precisely accurate a com- 
munication as may be possible. Even a paragraph 
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that appears unimportant in itself may acquire value 
by its context. 

My publicly entering the lists on behalf of my 
conviction, and particularly my refutation of the 
calumnies against the Jewish religion,* has procured 
me not only abuse in the daily Press, but also serious 
material damage. But I am none the less assured 
that it is my duty to go onas before. During the last 
months, I had to contend against the feelings of pain 
and disgust occasioned by all the horrors and deeds 
of horror, about which I had to write even more in the 
fifth edition than in the preceding. But I then 
reflected that the esteem in which both the Christian 
religion and our Lord and Saviour Jesus Christ are 
held among the Jews, had suffered severely, owing 
to the aforesaid calumnies, and especially owing to 
the “blood-accusation ’’ against them. I knew it to 
be my sacred duty as a Christian theologian to do 
everything in my power to compass the conviction in 
Israel that Jesus does not desire falsehood but truth, 
not hatred but love: He makes them just who truly 
believe in Him, and He is worthy that mankind 
should bend their knees in His name. 

May my fight against untruthfulness and super- 
stition at any rate help towards the furthering of 
peace and a purer knowledge of God upon earth! 

Gross-Lichterfelde, nr. Berlin, 18 Feb., 1900. 


* I emphasise the word “religion,’’ and refer to my brochure, “ Die 
Juden diirfen sie ‘Verbrecher von Religionswegen’ genannt 
werden?’ L. 1893 (30 pp.) J. C. Hinrichs. I add with satisfaction 
that several German courts of justice later on gave decisions in 
accord with my demand in the pamphlet, and above all, the spread- 
ing of the “Talmud-campaign’’ in Bavaria has been made 
punishable at law. 


PREFACE TO THE ENGLISH TRANSLATION 


This translation, which is the work of Mr. H. F. E. 
Blanchamp, is in many respects superior to the 
German original. I have not only cancelled many 
paragraphs of only temporary or local importance, 
but carefully revised the whole, and added a good 
deal of new material—vide especially chapters xviii 
and xx. So I hope my book will make its way in 
English-speaking lands, and help to discredit the pro- 
pagation of the abominable blood-accusation.. The 
work of remodelling went greatly against the grain, 
but “to him that knoweth to do good, and doeth it 
not, to him it is sin’’ (James iv, 17). 

I am nota ‘“ Philo-semite ’’ in the now generally 
accepted sense of the word. I have even been 
slandered as an“ Anti-semite.”’ As a Christian 
theologian, I wish simply to serve the truth, for the 
sake of my Lord, who is “ the way, the truth, and the 
life.” 

Hermann L. Strack. 


Grosslichterfelde West, near Berlin, 
March 7th, 1909. 
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The exceeding importance of blood in life has 
doubtless been evident to mankind from remotest 
times, seeing that it was inculcated by frequently 
recurring experiences, e.g., in butchering and in hunt- 
ing. Man himself has a feeling of weakness after 
losing much blood, and if he loses more than a certain 
quantity of blood, life itself ceases. 

The knowledge of this high value of blood gave 
rise, firstly, to bloody sacrifices (a living being is the 
greatest sacrifice), especially human sacrifices (Ch. 
2); secondly, to symbolical* acts (Ch. 3); thirdly, to 
the conviction that extraordinary effects are procured 
by blood, particularly the human, but also animal 
blood (Chas. 4-7, 9). Closely connected with this con- 
viction is the other, that wonderful powers belong to 
the human body, also to the corpse, and its parts 
(Ch. 8); especially to the body of one who has died a 
violent death, e.g. of an executed person and a suicide 
(Ch. 7); and, further, to that of an innocent human 
being, e.g., a little child, especially an unborn, and a 
virgin (Chas. 11-12). Therewith is connected the use 
of the bodies, bodily parts and evacuations of animals 
for healing and other purposes (Ch. 10). Another first 
element, especially when there is blood adhering, is 
the fatal knife or sword. 

To what results, often hideously outrageous to 
* Cf. J. B. Friedreich, “Die Symbolik und Mythologie der Natur,’’ 


Wiirzburg, 1859, 676-684; P. Cassel, “Die Symbolik des Blutes 
und Der arme Heinrich von Hartmann von Aue,’’ Be. 1882 (265). 


anh 


——. 
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present-day reasoning and feelings of decorum, such 
ideas have led, is shown in the “Curieuse, Neue. . . 
Hauss-A pothec, Wie man durch seine eigne bey sich 
habende Mittel, als dem Blut, dem Urin, Hinter-und 
Ohren-Dreck, Speichel und andren natiirlichen 
geringen Mitteln, seine Gesundheit erhalten, fast alle 
selbst vor incurabel gehaltene Kranckheiten ... . 
heilen, und sein Leben, vermittelst Gottes Gnade. . . 


conserviren mége und kénne . . . . Von einem Lieb- 
haber der Medicin. Frankfurth am Mayn, 1699” 
(316), p. 33:— 


“Der Mensch, das Ebenbild, ist Gott selbst angenehm, 

Hat vierundzwanzig Stick zur Arzenei bequem, 

Bein,’ Mark,® die Hirnschal samt derselben Moos’ ist gut, 

Das Fleisch und Fett, die Haut,’ Haar, Harn,’ Hirn,” 
Herz" und Blut,” 

Die Gall,* die Milch,“ der Kot, der Schweiss® und auch 
der Stein,” 

Das gelbe Schmalz," so in den Ohren pflegt zu sein, 

Die Ndgel,” Speichel,® auch die Nachgeburt® ist gut, 

Der Helm,” der Samen® und menstruosisches® Blut.’’* 
Much of the contents of the book forms even now 

matter for popular belief in most parts of Germany, 

Cf. especially : 

A. Worrke, “Der Deutsche Volksaberglaube der Gegen- 
wart,’’ Third Edition, by E. H. Meyer. Be. 1900 
(536). 

E. L. Rocunouz, “ Deutscher Glaube und Brauch im 
Spiegel der heidnischen Vorzeit, I. (Deutscher Un- 
sterblichkeitsglaube.)’’ Be., 1867 (335). 


* Roughly translated as follows: 

“Now man, God’s likeness, pleasing to His sight, 
Hath four and twenty items for med’cine suited quite, 
Bone, marrow, skull, and eke its pulp are good, 
The flesh and fat, the skin, hair, urine, brain, heart, blood, 
The gall, the milk, the dung, the sweat, and eke the stone, 
The yellow wax, which in the ears doth find a home, 
The nails, the spittle, and the after-birth are good, 
The caul, the semen, and the menstrual blood.” 
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U. Jann, “ Zauber mit Menschenblut und anderen Teilen 
des menschlichen Kérpers’’ (in “ Verhandlungen der 
Berliner anthropologischen Gesellschaft,’’ 1888, 130- 
140). 

M. R. Buck, “ Medicinischer Volksglauben und Volksa- 
berglauben aus Schwaben.’’ Ravensberg, 1865 (72). 

Fiicet, “Volksmedizin und Aberglaube im Franken- 
walde.”’ Munich, 1863 (81). 

G. LamMert, “ Volksmedizin und medizinischer A ber- 
glaube in Bayern und den angrenzenden Bezirken.”’ 
Wurzburg, 1869 (274). 

M. Horse, “ Volksmedizin und Aberglaube in Oberbay- 
erns Gegenwart und Vergangenheit.”?’ Munich, 1888. 
A new edition in 1893 (244). “Das Jahr im ober- 
bayerischen Volksleben mit besonderer Beriicksichti- 
gung der Volksmedicin.’”’” Munich, 1899 (48), 4°. 

V. FossgL, “ Volksmedicin und medicinischer A berglaube 
in Steiermark*.”’ Graz, 1886 (172). 

J. Gotpscumipt, “ Skizzen aus der Mappe eines Arztes. 
Volksmedicin im Nordwestlichen Deutschland’’ 
(Oldenburg). Bremen, 1854 (157). 

L. Strackersan, “Aberglaube und Sagen aus dem Her- 
zogthum Oldenburg.”’ Twovols. Oldenburg, 1867 
(422 and 366). 

U. Jann, “Hexenwesen und Zauberei in Pommern.’’ 
Breslau, 1886 (196). 

W.J.A.v. Terrav ann J. D. H. Temne, “ Die Volkssagen 
Ostpreussens, Litthauens und Westpreussens.’’ Be., 
1837 (255-286: “ Meinungen und Gebréiuche.”’ ) 

M. Toppen, “ A berglauben aus Masuren2’’ Dantzig, 1867 
(168). 

H. Friscupier, “ Hezenspruch und Zauberbann. Ein 
Beitrag zur Geschichte des Aberglaubens in der Pro- 
vinz Preussen.””? Be., 1870 (167). 

E. Lemke, “ Volksthiimliches in Ostpreussen.”? Three 


volumes. Mohrungen, 1884, 1887 (190 and 203 ioe 
Allenstein, 1899 (184). 
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W. Mannuarnt, “ Die praktischen Folgen des Aberglau- 
bens, mit besonderer Beriicksichtigung der Provinz 
Preussen.’’ Be., 1878 (88). 

The following should not remain without men- 
tion in this connection :— 

Asertus Macnus [!], “ Bewahrte und approbirte sympa- 
thetische und natiirliche Geheimnisse fiir Menschen 
und Vieh.’ -Reutlingen, 1874. (Cf. Am Urps- 
BrunNEN II., 88-90, 96-8, 175-7, 222; III., 134-5, 
141-3; UR-QUELL, 1893, 279). 

“Das 6 und 7. Buch Mosis, d. i. Mosis magische Gei- 
sterkunst. .. . nach einer alten Handschrift’’ ['}. 
Often, e.g. Philadelphia |?], 1888 (79). 

“Geheim- und Sympathiemittel des alten Schafer 
Thomas,’ 14 parts, Altona, 1858-76—“ Des alten 
Schafer Thomas enthiillte Geheim- und Sympathiemit- 
tel,’"* Reutlingen, 1875 (64).—“91 Geheim- und 
Sympathiemittel des alten Schafer Thomas,’’ new, re- 
vised edition. Magdeburg, 1867. 

See for the period of the middle ages, H. B. 
Schindler, “Der Aberglaube des Mittelalters. Ein 
Beitrag zur Culturgeschichte.’’ Breslau, 1858 (379). 
Espcly. 163-193, 129, 130, 225; pp. xi. to xxii. contain 
a detailed bibliography. 

An abundance of relevant material taken from 
different nations and periods is contained in Am 
Ur-Quell. Monatschrift fiir Volkkunde, Hamburg, 
1890-5; later Der Urquell, Leiden, 1897-8, published 
by F. S. Krauss (during 1881-9 the title was Am Urds- 
Brunnen). 

The more important articles in Votume 111. (1892): H. F. 
FEILBERG, “ Totenfetische im Glauben nordgerma- 
nischer Volker’’ (blood-magic, blood of executed 
persons as cure for epilepsy, love-magic, blood as a 
remedy.  Spittle, sweat, skulls, the thieves’ candle. 
Bones; hearts, especially of unborn children ; human 
skin. Human flesh, after-birth, etc.).—B. W. 
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Scurrer, “Totenfetische bei den Polen’? ( healing 
and magic power of corpses, of their parts, of blood 
as well as of animal bones; blood of living people, 
blood of the Saviour and consecrated wafers, thieves’ 
superstitions, coffin and other things pertaining to 
corpses ; cloth connected with corpse, rope of a hanged 
person, straw connected with corpse; snakes and other 
animals ).—H. v. Wu1stocki, “ Menschenblut im 
Glauben der Zigeuner’’ (love-magic, thieves’ super- 
stitions, healing of diseases, Jews. There are also 
described well-attested occurrences in the most recent 
times). P. 93: “ The South-Hungarian gypsies believe 
that Jews and Greek-Oriental priests smear their 
beards with human blood, to make them long and 
thick.’ —Tu. Acuguis, “ Ueber den Zaubermit Blut u. 
Korperteilen von Menschen und Tieren.’?—J. Szm- 
BRZYCKI, “ Ostpreussische Haus- und Zaubermittel.’’ 
(Cf. I., 136-8, and ALTPREUSSISCHE MoNATSSCHRIFT, 
1889, 491-501).—K. Ep. Haasz, “ Volksmedizin ’”’ 
(Mark of Brandenburg ec. 1598).—O. Scuety, “Ueber 
den Zauber mit dem menschlichen Korper u. dessen 
einzelnen Teilen im Bergischen.’’—A. F. Dorrier, 
“Das Blut im magyarischen Volksglauben.’’—Vol. iv. 
(1893): A. F. CHamperain, “ Zauber mit mensch- 
lichem Blut u. dessen Ceremonialgebrauch bei den 
Indianern Amerikas’’ ; v. also V., 90-2.—O. Scuett, 
“Volksmedizin im Bergischen.’’—H. Vo.KsMann, 
“ Schleswig-Holsteinische Haus- u. Zaubermittel.— 
Vols. V.and VI.: A. Haas, “Das Kind im Glauben 
u. Brauch der Pommern.’’—Uroqurtt I. (1897): 
VuxKasovié u. Dracitevié, “Sidslavische Volks- 
medizin.”’—J. Bock, “ Volksmedizin aus Niederés- 
terreich.”” 
“Mélusine, Recueil de mythologie, littérature 
populaire, traditions et usages, publié par H. Gaidoz 
and £. Rolland,’”’ Paris 4°. I. (1878); II. (1884-5); ITT. 
(1886-7), etc. Here may be mentioned the very long 
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essay, “La fascination,’ by J. Tuchmann, vol. 
IJ-IX. 

F. S. Krauss, “Sitte und Brauch der Siidslaven,”’ 
Vienna, 1885 (681); “Volksglaube und _ religidser 
Brauch der Siidslaven,’’ Miinster, 1890 (176). 

H. v. Wlislocki, “Aus dem inneren Leben der 
Zigeuner,’’ Be. 1892, 75-98; “ Blutzauber.’’ (It would 
be worth the trouble closely to compare what has been 
testified in regard to the gypsies with what has been 
deposed about the Jews. There have presumably 
been plagiarisms on the part of both classes of * globe- 
trotters ’’); “Volksglaube u. religidser Brauch der 
Zigeuner,’’ Miinster, 1892 (184). “Aus dem Volks- 
leben der Magyaren,’’ Munich, 1893 (183); “ Volks- 
glaube u. relig. Brauch der Magyaren,’’ Munich, 1893 
(171); “ Volksglaube u. Volksbrauch der Siebenburger 
Sachsen,’’ Weimar-Be., 1893 (212) (Cf. Urquell, 1893, 69 
sq.; 98-100). 

J. Haltrich, “Zur Volkskunde der Siebenbirger 
Sachsen.’’ A new edition revised by J. Wolff, Vienna, 
1885 (535). 

Nicholas Lémery, “Traité universel des drogues,”’ 
Paris, 1714:—L. F. Sauyé, “Remédes populaires et 
superstitieux des montagnards vosgiens,”’ in “ Mélu- 
sine,’ IIT., 278 sq. 

A. de Cock, “ Volksgeneeskunde in Vlaanderen,”’ 
Ghent, 1891. 

M. Bartels, “Die Medizin der Naturvolker,”’ L., 
1893 (361). 

A. Léwenstimm, “ Aberglaube und Strafrecht. Ein 
Beitrag zur Erforschung des Einflusses der Volksan- 
schauungen auf die Vertibung von Verbrechen,”’ Be., 
1897 (232). 136-147: “ Die Volksmedizin.”’ (From the 
Russian. The author brings forward a large amount 
of material, especially for Chapters 11, 12 of the pre- 
sent book, but does not quite sufficiently examine 
into the causes of the phenomena.) 
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According to the reports of recent travellers, there 
would be no difficulty in collecting, particularly from 
Africa, parallels and complements of the contents of 
the first part of this work. 

C. v. Hovorka and A. Kronfeld, “ Vergleichende 
Volksmedizin. Eine Darstellung volksmedizinischer 
Sitten und Gebrauche, Anschauungen und Heilfak- 
toren, des Aberglaubens und der Zaubermedizin,”’’ 
Stuttgart, 1908. 2 vols. 

The “popular medicine ’’ notions enumerated in 
these books and essays, and similar ones elsewhere, 
go back to very ancient times. Cf. in the first place 
the Ebers papyrus, which was written in the sixteenth 
century B.c., but is far older in its contents. “Papyrus 
bers. Das hermetische Buch tiber die Arzneimittel. 
Published by G. Evers’ (L., 1875; done into German 
by H. Joachim, Be., 1890). It names as ingredients 
of Egyptian medicaments: (a) blood; dried blood: 
the blood of the ox, the ass, the dog, the pig, and of 
other animals, but not of man. (b) Flesh; living 
flesh; fresh flesh; putrid flesh; flesh of a living ox. 
(c) Milk; human milk; women’s milk: milk of a 
woman who has borne a boy. (d) Semen; semen of 
the ‘m‘m: and of the ‘m‘mt (%), 88, 7. (e) Ordure; 
ordure of man, crocodile, cat, dog, ass, gazelle, etc. 
Menstrual blood was not used; the same is probably 
true of the urine (but Cf. Erman’s “ Aegypten und 
agypt. Leben im Altertum,” Tiibingen, 1887, 486).— 
Cf. as well A. Wiedemann, “Das Blut im Glauben der 
alien Aegypter ”’ (Ur-Quell, 1892, 113-6). 

Cf. especially the commencement of Book 28 of 
the important Natural History of C. Plinius Secundus, 
who perished in 79 a.v. at the eruption of Vesuvius. 
A contemporary of his was the physician Xenocrates 
of Aphrodisias, about whom the renowned Claudius 
Galenus of Pergamos (131-200 A.D.) gives the follow- 
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ing account*:—“He described, as from personal 
experience, with much boldness, what ills could be 
cured by the use of human brain, flesh and liver; or, 
again, the bones of the human skull, fibula, and 
fingers, some burnt, some unburnt; or, lastly, by the 
use ofblood. . . . He writes also what effect dung 
may have, if it is smeared on wounds and into the 
cesophagus, and is swallowed. He speaks also of the 
internal use of ear-wax. . . . The most nauseous, 
however, is the dung and the drinking of the menses. 
; Less abominable is the outward application 
of excrement or of sperma. Xenocrates distinguishes 
with great nicety the potential effects of sperma by 
itself, or of the sperma which flows out of the vagina 
after coitus.” Galen goes on to relate that doctors 
employ the blood of pigeons, owls, cocks, lambs, and 
goats, but declares that these and many other 
remedies taken from the animal kingdom are partly 
directly rejectable, partly superflous, since there are 
numerous well-tested remedies. 


I was at first of the opinion that the anonymous 
“Hauss-Apothec’’ was merely the expression of the 
beliefs which at that time obtained in popular medi- 
cine; but in 1892 I convinced myself that cts contents 
were believed in among wide circles of PHYSICIANS 
even after the middle of the eighteenth century. 

Take such a book as the “ Neu-Vermehrte, Heil- 
same Dreck-A potheke, wie nemlich mit Koth und Urin 
Fast alle, ja auch die schwerste gifftigste Kranck- 
heiten, und bezauberte Schaden, vom Haupt bis zun 
Fiissen, inn- und 4usserlich, glicklich curiret wor- 
den; Durch und durch mit allerhand curieusen, so 
nitz- als ergetzlichen Historien und Anmerckungen, 

* “Tlept rév drhav dappdxwv xpdcews cat Suvduews,” xi, 1, Opera ed. 
C. G, Kihn XI. (L. 1826), 249 sq.; done into German in L. 


Israelson, “‘ Die ‘materia medica’ des Klaudios Galenos,’’ Juryew 
(Dorpat), 1894, 176. 
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auch andern Feinen Denckwiirdigkeiten, Abermals 
bewaéhrt, und iim ein merckliches vermehrt, 
und verbessert. Von Kristian Frantz Paullini. 
Franckfurt am Mayn, 1697’ (420 and 207 pp.).* This 
work is now regarded almost exclusively as a 
characteristic example of a dirty and ridiculous 
superstition which died out two centuries ago. But 
the assumption is wrong. For the author, who was 
born 25th February, 1648, received, after prolonged 
medical studies and much travelling, an honourable 
invitation to a professorship at Pisa, which only 
illness obliged him to decline. Later, after he had 
practised in Hamburg and in Holstein, he became 
body physician and historiographer to Bishop 
Christoph Bernhard in Miinster, and remained in that 
position till the death of his patron in 1678. He then 
stayed in Wolfenbiittel and Hameln, till in 1689 he 
was appointed physician to his native town, Eisen- 
ach; he died as such on 10th June, 1712. As regards 
his busy literary activity in the domains of poetic 
art, natural science and medicine, and also historical 
research, I refer to J. Moller, “ Cimbria literata IT.,”’ 
(Copenhagen, 1744), 622-633, and K. F. H. Marz, “Zur 
Beurtheilung des Arztes Christian Franz Paullini,”’ 
Gottingen, 1872 (39). (“ Abhandlungen der Gét- 
tinger Gesellschaft der Wissenschaften, vol. 18.’’) 
Among other things, the latter says: “ Medicine takes 
a different shape with almost every century; so the 
remains of the past, however fantastic, should not 
be regarded as contemptible,’’ and P.’s name deserved 
to be mentioned “ as that of a thinking, learned, well- 
meaning doctor, and one of the most industrious men 
of his time.’’ 

Joh. Chr. Schréder (1600-1664, Cf. Poggendorf, 


* The first edition: “ Heilsame Dreck-Apotheke’’ (Frankfort a.M. 
1696) is not within my reach. A third edition appeared in 1713. 
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“ Biographisch-litter. Worterbuch zur Geschichte der 
exakten Wissenschaften,’ II., 843), a physician of 
Westphalian origin, who practised in Frankfort a. 
Main, compiled a thesaurus of drugs, which was 
commented on by Friedr. Hoffmann, the elder, a 
physician in Halle (d. 1675): “Clavis pharmaceutica 
Joh. Schroederi cum thesauro pharmaceutico (Halle, 
1681).’’ A German translation first appeared in 
Nuremberg, 1685. Its second edition consists of a folio 
covering more than 1,500 pages: “ Volistandige und 
Nutzreiche Apotheke. Das ist: D. Johannis Schroederi 
treflich-versehener Medicin-Chymischer héchstkost- 
bahrer Artzney-Schatz Nebst D. Friderici Hoffmanni 
dariiber verfassete herrliche Anmerckungen als eine 
Grund-Feste beybehalten: So nun aber . . . aus 
denen itziger Zeit Firtrefflichen und Beriihmtesten 
Medicorum und anderer Gelahrtesten . . . Schriff- 
ten . . . . Zusammengetragen und vermehret. 
Aya Auf vieles und unablassiges Verlangen Teut- 
scher Nation zu sonderem Nutzen erdfinet von G. D. 
Koschwitz, M.D.S.P.,’’ Nuremberg, 1693 (Koschwitz is 
presumably the Georg Daniel Koschwitz who died in 
Halle, 1729, Professor of Medicine).—Ch. 33 of Book 
IT. (pp. 82 sq.), which treats of the chemist’s shops, 
is headed: “On the blood.’’ The text observes: “In 
the chemist’s shops one certainly finds no blood; yet 
it is customary at times to use them (bloods), especi- 
ally when they are still fresh,’’ and there follows an 
enumeration of various bloods: of ducks, geese, asses, 
dogs, pigeons, horses, goats, men, menstruating 
women, hares, partridges, oxen and turtle-doves.— 
In Book V., the “ Animal science,’’ is a 20-page section 
devoted to man. It begins p. 31: “The natural 
apothecary articles. These are taken either from the 
still living body, and are: !The hairs, *the nails, *the 
spittle, ‘the ear-wax, ‘the sweat, ‘the milk, "the 
menstrual blood, *the after-birth, *the urine, “the 
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excrement, “the semen, “the blood, “testicles, 
“worms, “the lice, “the skin that surrounds the head 
of the foetus. Or from parts of the dead body, such 
are: ‘The whole corpse, *the skin, *the fat, ‘the bones, 
‘skulls, ‘the pulp of skulls, ‘the brain, *the gall, *the 
heart.’”’—P. 33: “If you then ask, whether one can 
safely use inwardly the menstrual blood? This we can 
answer with a Yes. Take a cloth, steep it well in the 
menstrual blood, let it dry; when you wish to use it, 
draw the same with squill vinegar out of the cloth 
which one can fitly employ to promote the woman’s 
monthly flux. The linen cloth soaked in such blood 
and dried is laid externally on erysipelas or also on 
other swellings and pains; pre-eminently it quiets the 
pains of Podagra. It has cured tertian fever when 
such a cloth has been merely hung on the neck. The 
maidens prepare their love-potions from it, after 
which commonly ensues delirium or madness.’’ 

Even in D. W. Triller’s “Thesaurus medicamen- 
torum,’’ which appeared in 1764 at Frankfort a. M., 
the following drugs are still mentioned: Stercus 
caninum album (album graecum), pavonum stercus, 
vaccae stercus et urina, bufones exsiccati, cervi 
priapus, equi testes, etc.—In respect of the prescrip- 
tion book of the Ettenheim municipal surgeon, Joh. 
Conr.. Machleid, which embraces the period from 1730 
to 1790, Cf. “ Anzeiger des Germanichen National- 
museums "’ (Nuremberg), 1895, 89 seq., and Ur-Quell, 
1897, 167-9. “To cure colic: Take three living lice 
from the patient; should he have none, from another 
person. Give it him to eat in a bit of bread. A sure 
and approved medicine; but you must not tell that 
patient, else he won’t take it.”’ 

Much that is relevant here can be found in a work 
of the Leipsic zoologist, William Marshall, which was 
first known tome in November, 1899: “Neu erdfinetes, 
wundersames Arznei-KAastlein, darin allerei grund- 
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liche Nachrichten, wie es unsere Voreltern mit den 
Heilkraften der Thiere gehalten haben, zu finden 
sind.” L., 1894 (127; 11 pages of bibliography 
at the end). I quote from it the follow- 
ing details, p. 84: “The Dresden taxation of 
apothecaries in 1652 contains 51 animal fats, 
amongst them human and monkey fat. Human fat 
was said to strengthen, disperse, alleviate pains, 
soften hardened scars, and dispel small-pox scars. 
Monkey fat works similarly, chiefly as dissolvent; 
lion fat strengthened and dispersed hardened glan- 
dular swellings, and for dry scabs they would rub 
in leopard fat with laurel oil.’’ 89: “In the royal 
Prussian taxation of 1749 . . . occurs a spirit of 
human brains.’’ 94: “ Even human after-birth and the 
umbilical cord did not escape our ancestors’ pharma- 
cological art. The former was applied externally, and 
given internally for epilepsy and for the endurance of 
labour-pains. Secundinae occurred in German drug- 
stores right up to the middle of last century.’ 80: 
“Even the great Friedrich Hoffmann recommended in 
the previous century the following prescription for 
epilepsy : The whole ashes of a young crow still in the 
nest, and of a turtle dove, 2 lot (a lot is 40z.) of burnt 
human skull, 2 lot lime-tree buds, 1 lot lion’s excre- 
ment; all these substances were separately digested 
with brandy, after which the fluids were poured 
together.’’ Cf. also ibid. 74 sq. 


If HUMAN SACRIFICE 


“BLOOD RITUAL” 


A. The high significance which human sacri- 
fices have possessed in many heathen religions, or 
still possess, is so well known that it need only be 
named, not proved (Assyrians, Phoenicians, Aztecs, 
ete.).—It is equally well known that such sacrifices 
were from the beginning most strictly forbidden to 
the Israelites, the possessors of the revealed religion 
of the Old Testament: Leviticus 18, 21; 20, 2 sq.; 
Deuteronomy 42,885 48100) Ag: however, even 
nowadays there are highly educated persons who 
believe such sacrifices were quite alien to the Greeks 
and Romans, as well as to the ancient Germans, I give 
here a list, at any rate, of the more important books. 

Human sacrifices among the Greeks: F. G. 
Welcker, “ Kleine Schriften,’’ ITT. (Bonn, 1850), 160-4, 
and “Griechische Gétterlehre ”’ (Gottingen, 1858, sq.), 
II., 769, sq.; K. F. Hermann, “ Die gottesdienstl. Alter- 
thitmer? (der Griechen),”’ Heidelberg, 1857, §27; G. F. 
Schomann, “ Griechische Alterthiimer,’’5 IT. (Be., 1873), 
250 sq.; J. Beckers, “De hostiis humanis apud 
Graecos,’’ Miinster, 1867 (69); P. Stengel,“ Die grie- 
chischen Kultusaltertiimer,’”? Munich, 1898, 114-8. 
History, legends and first elements—* Rudimente ’’— 
(vicarious sacrifices) afford proof that before sea- 
voyages, at the beginning of a war, before battles, 
and altogether, when the lives of many people were 
in peril, human beings were sacrificed by the Greeks. 
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The Emperor Tiberius’s severe ordinances certainly 
almost put a stop to such sacrifices; notwithstanding, 
human sacrifices in honour of Zeus Lykaios occurred 
in Arcadia even in the second century a.p.—Among 
the Greeks and Romans: E. v. Lasaulz, “Siithnopfer der 
Griechen und Rémer’’ (in “Studien des klassischen 
Alterthums,’”’ Regensburg, 1854, 233 sq.); O. Keller, 
“Lateinische Volksetymologie und Verwandtes,”’ L., 
1891, 331-349 (“ Einiges tiber rémische und griechische 
Menschenopfer’’), especially 340 sq.-Among the 
Romans: M. Landau, “Menschenopfer bei den 
Rémern,’’ in Ur-Quell, 1892, 283-6; H. Diels, “ Sibyl- 
linische Blatter,’’ Be., 1890, 86 sq.*—Further, Cf. 
V. Hehn, “Kulturpflanzen und Hausthiere,”’ 5th 
edition, Berlin, 1887, 438-44; U. Jahn, “ Die deutschen 
Opfergebrauche bei Ackerbau und Viehzucht,”’ 
Breslau, 1884, 61-9; J. Lippert, “ Kulturgeschichte,”’ 
II. (L., 1885), 34. About human sacrifices (especially 
pure virgins) in German fairy-tale and stories, v. 
L. Freytag, Ur-Quell, 1890, 197-9. 

B. The so-called “ Bauopfer,’’ building sacrifices 
(the immuring of a human being, later also of an 
animal or other “ rudiments ’’), in order to assure the 
foundation of a house, a dam, etc., are really only a 
special kind of human sacrifice. Bibliography: F. 
Liebrecht, “ Zur Volkskunde,’’ Heilbronn, 1879, 284-96 
(“ Die vergrabenen Menschen ’’); O. Keller, 331-4; K. 
Miillenhoff, “Sagen, Marchen und Lieder der Herzog- 
thiimer Schleswig, Holstein u. Lauenburg,”’ Kiel, 
1845, 242, 299, 601, 602; G. Fr. Daumer, “ Geheim- 
nisse,”’ I., 137-147; Grimm, “Deutsche Mythologie,” 
1095, sq.; Ad. Kuhn, “Sagen aus Westfalen,’’ I. (L., 


* The Roman Emperor Heliogabalus (218—222 A.D.) still offered up 
human sacrifices, v. Lampridius “ Heliog.’’8. | His contemporary, 
the renowned jurist, Julius Paulus, prescribes in the “Sententiae 
receptae’’ V. 23, 16: “Qui hominem immolaverint exve ejus 
sanguine litaverint, fanum templumve polluerint, bestiis obiciuntur 
vel, si honestiores sint, capite puniuntur.’’ 
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1859), 115; Wutike, §440; Strackerjan, I., 107-9; P.- 
Cassel, 154-6; F. S. Krauss, “Das Bauopfer bei den 
Stidslaven,’’ Vienna, 1886: Ur-Quell, II., 25, 189 sq., 
110 (“rudiments,”’ ibid. III., 164 sq.); P. Sartor, 
“Ueber das Bauopfer,”’ Zeitschrift fir Ethnologie, 1898, 
1-54.—The use of blood instead of chalk occurs 
already in the legendary cycle of the Round Table, v. 
“La Tavola ritonda, lVistoria di Tristano, per cura di 
F. L. Polidori,’’ Bologna, 1864, 126.— Pater Hieronymus 
Saucken relates that in 1685 the inhabitants of Bruns- 
buttel, when a dam burst, wanted to bury a child 
alive, as he heard from its mother herself ; it was, 
however, rescued. At Delve, in Dithmarschen, as is 
reported in the chronicles of the Pastor Neocorus, after 
a dam burst in 1597, as the elders declared, “ animam 
quaeri ”’ (“a soul was required ’’), a dog was drowned 
in the breach of the dam, v. Urds-Brunnen V. (1887-8), 
165 sq.* In the Poschechon district of the Govern- 
ment of Jaroslaw runs the saying that in former times 
the millers in order to protect the mill-dam against 
the rushing spring flood, used to drown any belated 
pedestrian in the mill pond in propitiation of the 
water-sprite (Léwenstimm 16).—Immuring of a hen in 
order to make a quarry secure, Salzburg, middle of 
the nineteenth century, Ur-Quell, 1898, 230. In the 
foundation of old houses in Schleswig-Holstein may 
at times be found horse skulls, horse bones, or even 
the leg of a wild fowl. Ur-Quell, 1894, 157 sq.—In 
order to lend stability to a building, a corpse-bone or 
an animal skull is buried in the ground (Transyl- 
vania, v. Ur-Quell, 1898, 98). 

Among the Szeklers in Transylvania the ballad of 
the wife of the builder Kelemen is widely known. 
(Contents: The master builders are alarmed to observe 
that their buildings are continually falling to ruins. 


* Cf. the legends according to which the soul, which first enters an 
edifice, falls a victim to the devil, v. UrQueil, 1893, 206-8. 


“Bioop RitTvaL” 33 


So they have taken an oath to sacrifice the wife of the 
builder among them who should be the first to see his 
wife, and they act accordingly.—In the ‘“ Markisches 
Museum ”’ in Berlin are remains of building struc- 
tures, in which the bones of human beings or animals 
and birds’ eggs are to be seen immured. 

C. G.F.Daumer, in a book, which though extra- 
vagant in its conclusions, displays wide reading and 
keen perception, “Geheimnisse des christlichen 
Alterthums,’’ Hamburg, 1847, 2 volumes, tried to 
prove that the characteristics of the Christian religion 
from its inception to the end of the middle ages con- 
sisted in human sacrifices and cannibalism and the 
use of human blood. I give here some of Daumer’s 
examples in attempted proof of his position. One 
may gather from them what persons with vividly 
excited imaginations thought they saw, and how 
strongly realistic impressions were held admissible 


as facts, especially in more remote times. 


I., 83. Amphilochius in the “ Life of Basilius’’ (Hervb. 


Rosweidi Vitae patrum [Antwerp, 1615], L., 
156; “Leben der Vater,’ Augsburg, 1704, 739): 
When the holy office was celebrated, a Jew mingled 
among the crowd, as if he were a Christian, because 
he wanted to learn about the order of the Officium and 
the gift of the Communion. He there beholds how a 
little child is cut to pieces, limb by limb, in the hands 
of Basilius. He approached with the other communt- 
cants, and flesh was actually given him. Then he 
was also present at the handing of the cup, which was 
full of blood, and took part in drinking from tt. 
Keeping some remains of both, he goes home and 
shows them to his wife.—I., 85 (Life of the Martyr S. 
George, “ Acta Sanctorum,” 23 April). A Saracen 
saw a priest kill and cut up a child, place the pieces 
an the paten, pour the blood into the cup, and eat one 
Cc 
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of the pieces and drink from the cup.—I., 118 SY-» 
tells of the dissensions between the Dominicans and 
| Franciscans in Bern 1507, after the Bernese Chron- 
icle of Calonius Grénneirus, 1585, 615 sq., and Hot- 
tinger, “ Helvetische Kirchengeschichte,’’ Zurich, 
1708 sq., Vol. I1., 553 sq., 556 sq.: The Dominicans 
were alleged to have offered a consecrated wafer 
coloured with Christ's blood to Jezer, a tailor who 
had been received into their Order, whom they wanted 
to make their Saint. They are also said to “have 
handed him a drink composed of ointment, Easter 
baptismal-water, Easter-taper wax, consecrated salt 
- and the hair and blood of a child.’’—In the 
confession cited by Grinneirus 622 it is asserted the 
Dominicans had made use of Jew blood, and the eye- 
brows of a Jewish child.—There is more in Daumer~ 
I., 36 sq., 73, 85 Sq. 


In the middle ages, appearances of Christ at 
Holy Communion in the form of a child or a lamb are 
not infrequently mentioned, vide e.g., Paschasius 
Radbertus, “De corpore et sanguine Christi,’ 14; 
Germanus in Edm. Martene, “ Thesaurus novus Anec- 
dotorum,’’ V. (Paris, 1717), 96, 95. In fact, the 
fantasy required a small body, which should find a. 
place at the table or altar. Berthold von Regensburg, 
the great popular preacher of the 13th century, says 
in reply to the question, Why Christ, as he is present 
at Holy Communion, does not let Himself be seen in it > 
“Wer mochte einem kindelin sin houbetlin oder sinin 
hendelin oder sinin fiiezelin abegebizen?”’ (“ Who. 
would like a little child to have his little head, or his. 
little hands, or his little feet bitten off? “) (“ Predig- 
ten,’’ published by F. Pfeiffer, II., Vienna, 1880, 270.): 


D. Within the Church there has never been a blood-rite,. 
but there has been among several of the Gnostics. 
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Even Clemens Alexandrinus (d.c. 220 a.p.) found 
in the Epistle of Judas a prediction concerning the 
Karpocratians and related sects (“ Stromata,’’ III., 2). 
He relates, among other things, that among the Kar- 
pocratians, men and women, after the common meal, 
after the lights are extinguished, have sexual com- 
merce with each other. Irenaeus (d. 202 a.p.) 
expressly testifies that the heathens were excited by 
such actions to repugnance against Christianity (L., 
25, 3=Epiphanius, “ Haer.,’’ xxvii., 3). Epiphanius, 
ch. 5, describes the conduct of these people as that of 
dogs and pigs. That the Karpocratians utilised blood 
in their rites has indeed not been expressly handed 
down, but is very probable on comparison with the 
related Gnostics.—Of the Cainites (they called them- 
selves after Cain) Irenaeus says, I., 31, 2, that their 
doctrine was: The perfect knowledge was to proceed 
without repugnance to actions which it is not decent 
even to name.—Epiphanius xxvi., 5, describes as 
follows the conduct of the so-called Gnostics: After 
the common meal they turn to free concubitus. Next, 
men and women take semen virile in their hands and 
speak to the All-Father: “ We bring Thee this gift as 
the body of Christ.” They eat thereof, and say, 
“This is the body of Christ and the Passover meal.’’ 
Likewise they take sanguinem menstruum: “ This is 
the blood of Christ.” If a woman has become preg- 
nant they triturate the embryo, mix the mass with 
honey, pepper and herbs, and taste the dish at their 
gathering with the finger, which dish is esteemed the 
perfect Passover meal. 

The contents of these documents are so revolting 
that one would be glad to agree with H. Usener, “ Das 
Weihnachtsfest,’’ Bonn, 1889, 110, and others, who 
contest their credibility. Epiphanius, the chief wit- 
ness, they say, lived too long after the occurrences 
(he died, at the age of about 100, in 403 a.v.). But he 
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appeals, xxvi. 17, 18, to the oral information of 
credible men, to original writings of the Gnostics, and 
to personal intercourse which, as a quite young man, 
he had with these “ Gnostics.”’ 

Nevertheless, I hold with R. Seeberg it is very pro- 
bable that the account of the use of the embryo, which 
is found only in Epiphanius, should be considered 
unhistorical. After all, Epiphanius was credulous 
enough to say about even the Montanists, that they 
employed in their sacrifices the blood of a child, 
whose body they had pierced with needles, xlviii. 
14. The first part, however, of Epiphanius’s last 
description is not merely confirmed by the remarks of 
Clement of Alexandria and Irenaeus, but also by two 
Gnostic writings which have only recently become 
known. Firstly, the Gnostic writing which was 
written in Egypt in Greek at the end of the third 
century a.D., but preserved only in Coptic, “ Pistis 
Sophia . . . Latine vertit M. G. Schwartze, edidit 
J. H. Petermann ’’ (Be., 1851, 58). The author, in the 
course of it, makes Jesus show the infernal regions 
to His disciples, and depict the punishments of wilful 
sinners. On this occasion Thomas puts the question, 
Pp. 386 sq.: “We have heard that there are men who 
put semen virile and sanguinem menstruum in a dish 
of lentils, and declare, ‘We believe in Esau* and 
Jacob.’ Is that proper or not?” Jesus answers that 
this sin is greater than all sins and misdeeds, and that 
such men shall be plunged into the outermost dark- 
ness. The ouery is only intelligible if the author, 
who was himself a Gnostic, knew other Gnostics, and 
wanted those to be condemned who acted in the 
manner indicated by Thomas’s question. Secondly, 


* The words “and Jacob’”’ are beyond doubt an interpolation. The 
mention of Esau calls to mind the Cainites who, from hostility to 
the Jewish Deity, ascribed a higher power of light to Cain, Esau, 
Korah, the Sodomites, Judas Iscariot, in fine, all the bad men who 
occur in the Bible, and reverenced them as servants of the good God. 
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the second book of Jeti, also a Gnostic work, which, 
however is much older than the “ Pistis Sophia,’’ v. 
C. Schmidt, “Gnostische Schriften in koptischer 
Sprache, aus dem Codex Brucianus herausgegeben, 
iibersetzt u. bearbeitet,’’ L. 1892, 194. We read in 
it that Jesus is supposed to have told his disciples: 
“ Keep these mysteries which I shall give you; reveal 
them to no man, unless he be worthy of them ..... 
Reveal them not to any man who believes in these 72 
Archons or serves them; reveal them not to those who 
serve the eighth Dynamis of the great Archon, that 
is to say, those who consume sanguinem menstruum 
and semen virile, whilst saying: ‘We possess the true 
knowledge and pray to the true God.’ But their God 
is bad.”’ 

The partaking of semen virile and sanguis men- 
struus is ascribed also to the religious party of the 
Manichaeans, which was allied to the Gnostics, v. 
Cyrillus of Jerusalem’s 6th Catechet. Discourse 
(348 a.p.), § 33, and Augustine, “De Moribus Mani- 
chaeorum,’’ 18, 66, and “ De haeresibus,’’ 46. 

The explanation of this action of many Gnostics 
is probably only partially to be sought in their 
dualistic conception of the world. The sparks of the 
higher power of light, which exist in the bodies of 
human beings, are gathered together by means of 
semen virile and sanguis menstruus, and brought to 
the Treasury of Light. In this way men earn reward 
from the highest good God (from whom the Creator- 
God has fallen away, with His angels and archons). 
First steps of the libertine conduct, without which 
rites like those described could hardly have arisen, 
are already adverted to in the New Testament: Rev. 
ii., 6, 15. (the Nikolaites), and the Epistle of Judas, 
especially vv. 7, 8, 10, 12. 

E. Remarkable parallels are reported in Russian 
sects. Sectarianism in Russia, the Raskol, falls into 
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two big groups: the Popowzy and the Bespopowzy 
(“ the priestless ’’). The latter think the end of the 
world is near, and the dominion of Antichrist has 
already begun. Many of them made it their duty to 
dispatch the innocent souls of the newly born to 
heaven ; others believed they were doing their friends 
and relations a service of love, if they kept them from 
dying a natural death. It not infrequently happened 
that whole families, even villages, united to offer 
themselves to God as a living sacrifice. The peasant 
Chodkin (under Alexander II.) persuaded some 
twenty persons to die with him of hunger in the 
forests of Perm. Others, especially in the 18th 
century, chose the baptism of fire by burning them- 
selves. “Even in the 19th century such horrible 


Scenes were not unusual...... in 1883 a peasant 
called Jukow burnt himself to death, while singing 
psalms. Baptism with blood. .... is perhaps even 


less rare; in most cases there are parents who wish 
thereby to preserve their children from the allure- 
ments of the Prince of Darkness. For instance, in 
1847 a moujik from the government of Perm had in- 
tended to unlock the gates of heaven to his whole 
family with one blow; but as the axe failed him 
before he had finished his fearful work, he gave him- 
self up to the law. Another peasant, from. the 
government of Wladimir, who was called to account 
for the murder of his two sons, affirmed he wished in 
that way to preserve them from sin, and, in order to 
follow his victims, when in prison refused all nourish- 
Trent 61:55; In 1870 a moujik tried to imitate the 
sacrifice of Isaac. He bound his seven-year-old son 
to a bench, and ripped his belly open, after which he 
began to pray before the pictures of saints. ‘Do you 
forgive me?’ he asked the dying child. ‘I forgive 
you, and God likewise,’ answered the victim, whose 
part in the scene had been rehearsed.”? Ina single. 
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year, 1879, the Odessa justices had to decide finally 
in one or more cases of self-sacrifice, crucifixion, 
self-cremation, and mutilation “from motives of 
piety.” A. Leroy-Beaulieu, “ Das Reich der Zaren und 
die Russen,’’ German edition, III. (Sondershausen, 
1890), 351-4. There are further instances of fire- 
baptism in A. v. Haathausen, “Studien tber die 
inneren Zustande . . . Russlands,’’ I. (Hanover, 
1847), 339.—Cf. inf., ch. 13. 

The mystic sects of the Chlysty (“scourgers ’’) and 
the Skopzy (“castrates ’’), which stand in close rela- 
tions to one another, do not belong to the real Raskol. 
The gatherings of the Chlysty, or, as they are called, 
Ljudi Boshii (“God-men’’), are outwardly compar- 
able to those of the well-known “dancing dervishes ”’ 
in Cairo and Stamboul. Whilst most Chlysty use 
only water and black bread for the celebration of the 
Holy Communion, some of them, according to more 
than one witness (Leroy-Beaulieu, 450, cites Philaret’s 
“History of the Russian Church,” Liwanow’s “ Ras- 
kolniki i Ostroshniki,’’ Renzki’s “Ljudi Boshii i 
Skopzy,’’) used the flesh and blood of a new-born 
child, and particularly of the first boy, who might be 
expected from a “holy virgin’’ chosen to be the 
“mother of God,’ after the ecstatic and obscene 
ceremonies following upon her selection. If a girl 
was born, she in turn became a holy virgin; but if a 
boy “ Christosik’’ (“little Christ ’’) he was sacrificed 
on the eighth day after his birth. The communion 
bread was renewed by a mixture of his heart and 
blood with flour and honey. That was called com- 
municating with the blood of the lamb. Others, as is 
conjectured, communicated with the yet warm blood 
of the little Jesus. 

Von Hazxthausen, I., 349, mentions another way by 
which the Skopzys and Chlystys produced the 
materials for the solemnizing of their Communion: A 


40 Tae Jew anp Human Sacririce 


virgin of fifteen, who has been persuaded by great 
promises, has her left breast severed, whilst she sits 
in a tub with warm water. The breast is cut into 
small pieces on a dish, which are consumed by all the 
members of the congregation present. Then the girl 
in the tub is lifted on to an altar standing near, and 
the whole congregation dances wildly around it and 
sings at the same time. ... . My above-mentioned 
clerk made the acquaintance of several such girls, 
who were then always worshipped like saints, and 
says that at nineteen to twenty they looked as if they 
were fifty to sixty; they also usually died before 
thirty. One, however, was married, and had two 
children. 

The Christian religion is not responsible for such 
abominations. 

F. The following events are to be considered as 
relapses into heathendom or as survivals from heathen 
times. About two hundred versts (kms.) from Kasan 
is the village of Stary-Multan, whose inhabitants 
belong to the Russian Orthodox Church, with a 
church and a priest. Owing to bad harvests, famine 
and typhus visited them in 1892, and there was a fear 
of cholera. They began to doubt whether their way 
of worshipping God was the right. They thought 
they must appease the supernatural powers by sacri- 
fice. Animal sacrifices helped nothing. Whereupon 
a sage of the village received the revelation that a 
“two-legged ’”’ sacrifice (kurban) was required, that 
is, a human sacrifice. There lived in the village a 
man from another district, so that he was without 
relations and friends in the place itself. This unfor- 
tunate man, on 4th (16th) May, 1892, was dragged into 
the Town Hall, stripped there, and hung up by his 
feet to the ceiling, and then fifteen persons with 
knives began to stab at his naked body. The blood 
streaming from the wounds was carefully caught in 
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vessels, cooked and drunk by the sacrificers. The 
lungs and heart were also consumed. The village 
magistrate, the peasant-born policeman, and the chief 
elder of the church took part in the ceremony. The 
people were so convinced of the righteousness of their 
action that they did not take the least pains to con- 
ceal the murder. So it soon came to the knowledge 
of the authorities. After two and a half years the 
trial came to an end, and the perpetrators of the ritual 
murder were condemned to many years’ hard labour. 
(Urquell, 1897, 118 sq., after the Freies Blatt, Vienna, 
13 Jan., 1895, No. 145). 

Government of Minsk, district of Nowogrud. In 
1831 the country people, during a cholera epidemic, 
wanted to bury a priest alive; he only saved himself 
by begging his parishioners for a respite, in order to 
prepare for death. In August, 1855, the inhabitants 
of the village of Okopowitschi, in a similar epidemic, 
on the advice of an army surgeon Kosakowitsch, 
pushed an old woman, Lucia Manjkow, alive, as a 
sacrifice, into a pit, in which there were already | 
corpses, and then quickly heaped earth upon it. In 
August, 1871, the inhabitants of the village of Tor- 
katschi wanted to inflict the same fate on an invalid 
peasant woman; her husband and son-in-law came 
only just in time to the rescue; it is said that another 
woman who was ill, and by herself, was then sacri- 
ficed alive. The whole of the village authorities 
shared the conviction that they could save them- 
selves from the cholera by the burying of a living 
person. In the Turuchan district, government 
Jenissei, a peasant P., by descent a Russian, buried 
alive, in 1861, a girl akin to him in order to save 
himself and his family from a prevalent epidemic 
disease by the sacrifice (Léwenstimm, 12-14). 

A Samoyede, Jefrem Pyrerka, strangled in Nova 
Zembla, during the famine of the winter of 1881, a 
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girl, Ssavanei, in order, as he openly stated, to bring 
an offering to the devil, because God, in whom he 
believed, did not help him in the time of the famine. 
Later he fashioned a wooden idol and wanted to sacri- 
fice to it his tent comrade, Andrei Tabarei; he threw 
4 noose round his neck, and only the entrance of P.’s 
wife saved Andrei from death (Léwenstimm, 10). 

First element: Burying of living animals. 
District N Owogrud, in cholera time. District Grjas- 
Owez, government Wologda, after the peasant 
women, perhaps on account of a cattle murrain, had 
ploughed up a village (Léw. 12, 22 sq.). Human 
sacrifices, too, are said to have been offered on the 
occasion of the ploughing-up (Low. 25). 

G. The persons who took part in the following 
episode were also certainly quite untouched by 
Christian influence. “A woman, living in the Madras 
Presidency, was said to be possessed of the devil, and 
therefore barren. Her father accordingly asked 
advice of an exorciser, who declared a human sacrifice 
needful. Soone evening the father, the exorcist, and 
five or six other men met together, and after a reli- 
gious ceremony sent for the victim determined on. 
Without suspecting any evil, he came and was forth- 
with given so much spirituous drink, that he became 
unconscious. They then cut off his head and offered 
his blood mingled with rice to the Deity as a sacrifice ; 
the corpse they cut in pieces and threw in a reservoir. 
The murderers, who were soon discovered, made a 
frank confession.’’ (L. Fuld, Neue Freie Presse, 
Vienna, 4 May, 1888, No. 8510, reproduced from an 
English medical journal). 

As to human sacrifices after a case of death 
(widow, bride, Slaves), cf. J. Kohler, Zischr. f. das. 
Privat- u. Offentl. Recht, Vienna, 1892, 586 sq. (India, 
Central America, Ashanti, Fiji Islands, ete.) 


III. HUMAN BLOOD SERVES TO RATIFY THE 
GIVEN WORD* 


The drinking of human blood, or of wine mixed 
with such blood when friendship was sworn, and 
alliances were concluded, was the custom of many 
nations, in antiquity and in the middle ages. 

Herodotus, 1V., 70, narrates of the Scythians: 
“They conclude agreements in the following manner: 
They pour wine into a large earthen vessel, and, after 
the contracting parties have scratched themselves 
with an awl or a knife, mix the wine with their blood, 
and then dip sword and arrows and battle-axe and 
javelin into the vessel. Whereupon both the con- 
tracting parties themselves and the most distin- 
guished of their following drink from it.t 

F. Riihs, “Handbuch der Geschichte des Mittel- 
alters,’’ Berlin, 1816, 323 (following J. G. Stritter, 
“Memoriae populorum,’’ Petersburg, 1771  s8q.), 
observes of the Komani: “To increase the sanctity of 


* H.C. Trumbull, “The Blood Covenant?’’ Philadelphia 1893 (390}. 
J. Goldziher, “Die Fiktion der Blutsverwandschaft bei oriental. 
Vélkern,’’ in “Globus,’’ 1893, p. 50 sq.—In general cf. /, Kohler, 
“Studien iiber die kiinstliche Verwandschaft’’ in Zeitschrift fir 
vergleichende Rechtswissenschaft. V. (Stuttgart 1884), 415—40, 
especially 434 sq.—P. Wilutzky, “ Vorgeschichte des Rechts,’’ Be. 
1903, in vol. 2 in the chapter, “Kiinstliche Verwandschaft und 
Blutsbriiderschaft.’’ 


7 The same testimony is afforded by Pomponius Mela, the geographer, 
who probably lived in the time of the Emperor Claudius, “De situ 
orbis,’’ I, 2 (cf. Tzschukke, on the passage). Cf. also Lucianus 
Samosatensis (200 a.p.-; “Toxaris,’? ch. 37, and Atheneus 
(beginning of the third century a.p.), “Deipnosophisate,’’ IT., 45 E, 
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covenants, they let blood run from their veins into a 
goblet and drank it up on both sides, so as to be of 
one blood; also a dog was hacked to bits between the 
two covenanting parties.”’—When the Hungarian 
magnates in the ninth century had chosen Almus, the 
son of Ugek, for their ruler, they fortified the oath of 
allegiance by letting some of their blood run into a 
single vessel.*—As regards the Mongols, cf. K. 
Neumann, “Die Hellenen im Skythenlandé,’’ I. (Be. 
1855), 268. 

“The Medes and the Lydians,’’ says Herodotus 
I., 74, “scratch the skin of the arm and then lick off 
one another’s blood.’’—The Iberians (Radamistus) 
and Armenians (Mithridates) acted in precisely the 
Same way. Tacitus, “Annals ’’ xii, 47: “ Kings, 
when they conclude a treaty, are wont to give each 
other the right hand, and to knot their hands together. 
They next produce blood by a slight prick and lick it 
up on either side. Such a bond is held to be something 
mysterious, as well as consecrated by the blood shed 
on both sides ’’ (cf. Lipsius on the passage). 

Even the Greeks and Romans are found to be 
doing similar things. The Greek and Carian mercen- 
aries of Psammenitus butchered the children of 
Phanes, drank their blood mixed with Wine and 
water, and thus bound themselves to fight bravely, 
Herodotus iii., 11—Diodorus Siculus, contemporary 
with Augustus, relates how Apollodorus (in the first 
third of the third century B.c.) won lordship over the 
town of Cassandrea on the Macedonian promontory 
of Pallene: “ When Apollodorus was struggling for the 
mastery, and wished to make sure of the conspiracy, 
he called in a youthful friend under the pretext of a 
sacrifice, killed him in honour of the gods, gave his 
entrails to the conspirators to eat, and made them 


“J. @. Schwandtner, “Scriptores rerum Hungaricarum”’ I. (Vienna 
1746), 6; Mone, “Geschichte des Heidenthums’’ I. 108. 
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drink the blood mixed with wine.’’*—In the con- 
spiracy, which the banished Tarquinius Superbus 
arranged with sons of Brutus and others, a great and 
terrible oath was sworn, in the course of which they 
offered up the blood of a slaughtered man and touched 
the entrailst . . . . .  Catiline and. his 
fellow conspirators are supposed to have drunk 
human blood mixed with wine.{—Cf. again the words 
of Festus, the grammarian, “The ancients called 
assiratum a composite drink of wine and blood, be- 
cause the ancient Latins called blood assir.”’ 

“ When the Ireni conclude treaties, the one drinks 
the blood of the other, which is shed voluntarily for 
this purpose’’ (Gyraldus, “Topographia Hiberno.,”’ 
Cap. 22, p. 748). 

When the French Prince Henry (from 1574, 
Henry III., King of France) was selected King of 
Poland in 1578, there came to meet him, on his 
journey to his new kingdom, 30,000 horsemen “dont 
un Seigneur s’étant détaché lui fit un compliment, qui 
le surprit par l’action dont il ’accompagna. Elle 
ressentoit un peu le génie des anciens Sarmates; mais 
d’ailleurs elle dut lui plaire. En s’approchant du 
Roi, il tira son sabre, s’en piqua le bras, et recevant 
son sang dans sa main il lui dit: ‘Seigneur, malheur 
& celui de nous, qui n’est pas prét & verser tout ce 
qu’il a dans les veines pour votre service; c’est pour 
cela que je ne veux rien perdre du mien,’ et en méme 
tems il le but,’”’ v. G: Daniel, “Histoire de France.” 
(Amsterdam and L., 1755) xii., 316. 

Among the South Slavs, when reconciliation of a 
blood feud takes place, elective brotherhood is even 


+ “ Bibliotheca Historica xxii, Excerpta de virtutibus et vitiis,’’ ed. 
P. Wesseling (Amsterdam 1746), II, 562 sq. Cf. Polyaenus, 
“Strategematica’’ vi, 7, 2. 

+ Plutarch, “Publicola,’’ Ch. 4. 


t Sallust, “Catiline,’? Ch. 18. Similarly Dio Cassius xxxvii. 
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now concluded with actual blood-drinking. “The 
representatives of the hostile clans cut open with a 
needle the artery of the right hand, suck one another’s 
blood, exchange kisses and swear to each other un- 
changeable loyalty till the grave.’ (Ur-Quell, 1890, 
196)—A bout blood-brotherhood, Cf. further G. 
Popovi¢é, “Recht und Gericht in Montenegro,’’ 
Agram, 1877 (91), pp. 39, 45: S. Gopéevié, “Oberal- 
banien und seine Liga,’’ L. 1881, 303. 

Africa. Blood-brotherhood with drinking of 
blood by both parties. Madagascar: Vinson, “ Voyage 
a M.”’ 1865, 281 seq., 539; J. Sibree, “ Madagascar,’’ L. 
1881, 249 seq.; Ur-Quell, 1897, 32 sq. (after the experi- 
ences of a merchant, T. Scluszanski).—East Africa: 
Die Katholischen Missionen, illustr. monthly, Freiburg, 
1. B. 1883, 32 sq.—Zanzibar: v. “ Mélusine ”’ lii., 402 sq. 
—Cameroons: “ Mitteilungen aus den deutschen 
Schutzgebieten ” V. (Be., 1892), 178 sq.; E. Zintgraff, 
“ Nord-Kamerun,’’ Be. 1895, 175, 202. 


The Berlin paper Diz Posr, 11th July, 1891, No. 187, gives 
information about the “Infame Legge,’’ a band of brigands 
which was discovered in South Italy in 1891, after an existence 
of three years. It was noticeable that, in the ritual of the 
band, which was allied to that of the “Mala Vita’’ of Bari, 
“the neophytes drank blood-brotherhood with the leader of the 
band by sucking out and drinking the blood from a scratch 
wound, which the leader himself made in the region of his own 
heart.’’ 

Rocunorz I., 52: “At Helmstidt and Leipsic the “Hasen’’ (so- 
called “Krassfiichse’’) used formerly to drink brotherhood by 


letting some blood drip into a bowl from cuts in their arms, 
and swallowing it kneeling.’’ 


C. The drinking of blood was foreign to the 
ancient Germans,* J. Grimm, “Deutsche Rechtsal- 


in glowing heat from slow death. — 


purely mythical. (1) The younger brother of Gunnar and Héegni is 
supposed to be pro 
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terthimer ’” (G6tt. 1854), 193: “ No German tradition 
makes mention of symbolical blood-drinking, the 
mixing of blood into wine, or else, what is related in 
‘Gesta Roman.,’ cap. 67, of a treaty of friendship 
would have to be referred to German custom. ‘Nun- 
quid tibi placet unam conventionem mecum ponere et 
erit nobis utile; sanguinem quilibet de brachio dextro 
emittat, ego tuum sanguinem bibam et tu meum, 
quod nullus alium dimittet nec in prosperitate nec in 
adversitate et quidquid unus lucratus fuerit alter di- 
midietatem habeat.’’’—J. Grimm, “Geschichte der 
deutschen Sprache,’ 136 sq. “The ancient Northern 
custom is attractive. When two persons concluded 
brotherhood between themselves, they cut a strip of 
turf so that it remained hanging with both ends on the 
ground, and a spear was placed under it in the 
middle, which lifted up the turf. They next stepped 
under the strip of turf* and each of them stabbed or 
cut himself in the sole of the foot or the palm of the 
hand, their flowing blood running together blended 
with the earth.’’ This is the explanation of the pass- 
age in the Waltharius-Lied (v. Simrock, “ Kleines 
Heldenbuch ’’): 


v. “ Brot af Brynhildarqvidhu’”’ 4; “Some roasted a wolf, some 
cut up a snake, others laid before Gothorm a dish of the ravenous. 
one ’’ (i.e., the wolf, or some other beast of prey). Similarly in 
the prose Vélsunga-Saga, ch. 30.—(2). In “Die idltere und die 
jiingere Edda nach den mythischen Erzahlungen der Skalda,’’ 
translated by K. Simrock, Stuttgart 1871, 200, it is told of Sigurd: 
“ But when Fafnir’s heart’s-blood came upon his tongue he under- 
stood the birds’ voice.’’—Cf. again “ Altdainische Heldenlieder, 
Balladen and Marchen,’’ translated by W. Grimm, Heidelberg 
1811, 152, 122. 


*The original significance of this ceremony probably was that the 
persons thus concluding brotherhood wished to declare themselves 
sons of the same mother, the Earth, cf. K. Maurer. “ Bekehrung 
des norwegischen Stammes zum Christenthum’’ II (Munich 1856) 
170, and in Germania, Vierteljahrsschrift fiir deutsche Alterthum- 


skunde 1874, 146 sq. and esply. MU. Pappenheim, “Die: 


altdanischen Schutzgilden,’”’ Breslau 1885, pp. 21-37. 
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“Wir wurden Bundesbriider and mischten unser Blut, 
“Da galt uns diese Freundschaft wohl fiir das hichste 
Gut.’’* 


Herodotus III., 8, speaking about the Arabians: 
“When two persons wish to seal faith with one 
another, a third party who has stepped between them, 
makes a cut with a pointed stone in the palms of the 
hands of both, then takes out of either of their cloaks 
one thread, and smears with the blood seven stones 
lying in the centre, calling upon Dionysus and 
Urania.’’ In the period historically known to us, as 
early as the 6th and 7th centuries a.p., human blood 
is scarcely still mentioned, but the Arabians dipped 
their hands into a bowl filled with camel’s blood and 
next into a bowl full of fragrant perfumes. J. Well- 
hausen, “ Skizzen and Vorarbeiten,’’ ITT. (“ Reste Ara- 
bischen Heidentumes,”’ Be. 1887), 119 sq.; cf. also 
W. Rob. Smith, “Kinship and marriage in early 
Arabia,’’ Cambridge, 1886, 48 sq., 149 sq., 261, 284, 
and “Lectures on the Religion of the Semites, First 
Series,’’? Edinburgh, 314-8. 

The Dyaks celebrate blood-union in adoption by 
taking blood from both the parties, which is poured 
on some chewing betel and then eaten by them 
(J. Kohler in Zeitschr. f. das Privat- u. Offentl. Recht 
der Gegenwart, Vienna, 1892, 569, in an article well 
worth reading on “ Recht, Glaube u. Sitte,”’ 561-612. ) 

Mexican tribes form brotherhoods by smearing 
themselves with the blood of one and the same person. 
Similarly in the Dutch Indies. In the Society Islands 
it occurs that the mothers of the bridal couple let their 
blood flow together on a cloth (ibid. 565, 567). 

D. In this connection might also be mentioned 
* Roughly translatable : 


0 we became bond-brothers, mingling together blood, 
In sooth we deemed this friendship to be the highest good.’” 
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the use of personal blood in the signatures of agree- 
ments, cf. Gétz, “De subscriptionibus sanguine 
humano firmatis,’’ Litbeck, 1724; Scheible, “Die Sage 
vom Faust,’’ Stuttgart, 1847—Rochholz, I. 52, relates, 
as an absolute custom of German University fresh- 
men (“Burschen’’), that the parties wrote “ mutually 
with their own blood leaves in each other’s albums.”’ 
“ The leaf is still said to be in existence on which, with 
his own blood, Maximilian, the great Bavarian 
Elector, dedicated himself to the Holy Virgin.’’ 

E. This is also the place for the “ Bahrrecht,’’ i.e. 
ordeal of the bier, the belief that the wounds of a 
murdered person begin to bleed again in the presence 
of the murderer, cf. Wuttke $329: Mannhardt 24; Ur- 
Quell 1893, 275 sq.; 1894, 284; 1895, 175 sq. 212-4; 
Chr. V. Christensen, “ Baareproven, dens Historie og 
Stilling i Fortidens Rets- og Naturopfattelse,’’ Copen- 
hagen, 1900 (289). 


IV. THE BLOOD OF OTHER PERSONS USED 
FOR HEALING PURPOSES* 


A. I start with two quotations from Pliny’s 
“ Natural History,’? XXVIII, 1,2. “Thus epileptics 
even drink the blood of gladiators, and indeed out of 
living goblets. . . . They consider it the most effective 
method of cure to swallow down the blood, when it 
is still warm, still bubbling, out of the man himself, 
and thus simultaneously to swallow the very breath 
of life from the mouth of the wound.’’+ 4,10: “Human 
blood, from whatever part it has come, is said to be 
very efficacious according to Orpheus’s and Arche- 
laus’s assertion, in inflammations of the throat, and 
should be smeared on the mouth of the patients who 
have become subject to epilepsy; for these are said 
thereupon to stand up immediately.’’—Scribonius 
Largus, the author of “Medicamentorum Composi- 
tiones,’’ in the Ist century A.D. recommends in several 
passages the use of human blood for epilepsy. 
Physicians of the Byzantine epoch (3rd to 6th cen- 
turies), such as Aétius and Alexander of Tralles, give 
similar advice. 

B. “Die Chronik des Abtes Regino von Priim’’ 


* About the utilisation of blood in the actual medical art of to-day, 
cf. L. Landois, “Die Transfusion des Blutes,’’ L. 1875 (358), “Bei- 
trage zur Tr. des BI.’’ 1878 (58); O. Hasse, “Lammbluttransfusion 
beim Menschen,” St, Petersburg 1874 (78); F. Gesellius, Die 
Transfusion des Blutes,’’ St. Petersburg 1873 (187). 


5 Wises Br oh also Celsus, ‘De Medicina,”’ III, 23, towards the end; Coelius 
Aurelianus, “Tardarum s. chronicarum passionum,” I, 4; 
Tertullian, “Apolog.,”? 9.—Cf. also inf. ch. 7. 
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{translated by E. Dimmler,? L. 1890, 93) writes about 
the Hungarians in 889 a.p.: “ They eat, as report goes 
(‘ut fama est’) raw meat, drink blood, swallow as a 
remedy the hearts of their captives cut into pieces.’’ 
Bishop Liudprand, of Cremona, “Antapodosis,’’ IT., 2 
(“Opera Omnia,’’? recogn. E. Diimmler,? Hanover, 
1877, 28) gives like information, after having told of 
the death of Arnulf of Carinthia: “ut magis magisque 
timeantur, interfectorum sese sanguine potant.’’ 

When in 1649 the Huron Mission Station at St. 
Louis was captured by the Iroquois and the Jesuit, 
Jean de Brébeuf was most horribly done to death, and 
did not show a tremor when they scalped him; the 
savages came in crowds to drink the blood of so brave 
afoe. <A chieftain then tore his heart out and de- 
voured it. (Parkman, “ Jesuits in North America in 
the 17th century,’’ 389 sq.) 

C. The medical folk-belief, or (relatively) the 
superstition, respecting menstrual blood remained 
and remains in rank fulness.* For the middle ages 
the best evidences are the numerous penance books 
which for the most part arose in the period between 
600 and 1000 a.v. Cf. H. J. Schmitz, “Die Bussbiicher 
und die Bussdisciplin der Kirche,’’ Mainz, 1883. The 
so-called penance book of Theodore of Canterbury, 7, 
3 (Schmitz, p. 530), “Qui semen aut sanguinem biberit 
IIl annos poeniteat.’’ 14, 15 (536): “Sic et illa, quae 
semen viri sui in cibo miscens, ut inde plus amoris 
accipiat, poeniteat (tres annos).’’ 14, 16 (536): “ Uxor 
quae sanguinem viri sui pro remedio gustaverit, XL. 
dies vel LX. minusve jejunet.’’—“ Poenitentiale Cum- 
meani” I., 17.35.36. (617 sq.)}=Theod. vii. 3; xiv. 16, 15. 
The three passages are repeated xxiii. 2 (668)’’—* Poe- 
* Cf. also H. Ploss, “Das Weib in der Natur- und Vélkerkunde,”’ 

anthropological studies, 8th. ed. publd. by M. Bartels, 2 vols. L. 
1904, 1905, in the chapters on “Menstrualblut als Arznei- und 


Zaubermittel,’”’ and “Liebeszauber.’’—For §§ C. and D, cf. v. Wlis- 
locki, ‘‘ Zigeuner,’’ 75 sq. 
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nitentiale Parisiense ’’ 18 (683) : “Qui sanguinem suum 
aut semen causa amoris vel alterius rei bibere aliquem 
vel aliquam facerit, tribus poeniteat annis,’’ 91 (691) 
=Theod. xiv., 16.—“Ordo Poenitentiae, Codex Barbe- 
rini’’ (748) : “Bibisti Sanguinem vel manducasti ullius 
pecudis vel hominis, tres annos poeniteas.’’— Another 
repetition in the Prague synodal decrees, v. C. Héfler, 
“ Concilia Pragensia,’’ Prague, 1862, XI., XII.—That 
the blood of female persons generally meant sanguis 
menstruus, is apparent from Bishop Burchard of 
Worms’s (1000-1025) < Kanonensammlung,”’ 19th 

Book (“ Corrector et Medicus ’), §89.  “ Fecisti quod 
quaedam mulieres facere solent? Tollunt menstruum 
suuM sanguinem et immiscent cibo vel potui et dant 
viris suis ad manducandum, ut plus diligantur ab eis. 

Si fecisti, quinque annos per legitimas ferias poe- 

niteas ’’; also from Abbot Regino of Priim’s (ob. 915), 

“De synodalibus causis,”’ II., 359. 378 sq. (Edition of 
Wasserschleben, L. 1840, 354. 359); from Hrabanus 
Maurus’s (ob. 856) “Liber Poenitentium ”’ (“ Opera,”’ 

Cologne, 1627, Vol. VI.); from the “Regesta rerum 

Boicarum,”’ for 1421 a.p., ete. 

Hildegarde,* Abbess .of the convent on the 
Rupertsberg, near Bingen, d. 1179, in her “ Libri sub- 
tilitatum diversarum natur. creatur”? (Ed. Migne, 
Paris, 1855), the oldest work of monastic medicine 
composed in Germany, which also gives experiences 
of popular therapeutics, praises baths of menstrual 
blood for leprosy. Warm uterine blood of a virgin, 
applied to gouty limbs, would alleviate the violent 
pain.t A shirt stained with this blood would ensure 


* P. Kaiser, “ Die naturwissenschaftlichen Schriften der Hildegard 
von Bingen,’’ Be. 1901 (24); “ Hildegardis causae et curae,’’ ed. P. 


t “Hauss-Apothec’”’ 50: “The pains of podagra are alleviated by the 

menstrual blood of a virgin, when it is smeared warm upon the 
place.’’—Fossel, “ Steiermark ”’ 166: “Linen rags steeped in mens- 
trual blood are poultices against gout well known from of old.’’ 
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against blow and stab,* and would quench outbreaks 
of fire, when thrown into the flames. 

In the “Cosmography ”’ of the Arabian, Zakarija 
ben Muhammed al-Qazwini (ob. 1283 a.p.), Edtn. of F. 
Wiistenfeld, Gottingen 1848 sq., it is observed I. 366: 
“The blood of menstruation, if the bite of the mad dog 
is smeared with it, cures it, and likewise tubercular 
(knotig) leprosy and black scab (Raude). (In regard 
to these names of diseases, Ci. J. M. Honigberger, 
“Friichte aus dem Morgenlande,’’ Vienna, 1853, 542 
sq.); 367: “The blood of the menstruation of a virgin 
helps against the white spots on the pupil, if it is 
applied as an eye-salve.’’} 

“ Birthmarks, red moles, and freckles vanish if 
they are smeared with warm menstrual blood, the 
placenta, or with blood from the umbilical cord. . . . 
of a woman bearing her first child. (Unter- und Ober- 
franken),’’ Lammert, 184 sq. (ibid. original documents). 


“Moles . . . are cured by smearing with the blood of 
a fresh umbilical cord, by rubbing with a fresh after- 
birth. . . . The red mole is covered with a linen 


clout which is moistened with fresh menstrual blood 
(Ennsthal),’’ Fossel 184. 56. “The freckles, especially 
of women, are sought to be dispelled by smearing. . . 
with warm menstrual blood (Oberland and neighbour- 
hood of Graz),’’ Fossel 1385.—“ The smearing of warts 
with fresh menstrual blood. . . . is universally prac- 
tised,’’ Fossel 140. Slightly different is the practice in 
Oldenburg: “To dispel warts, they are smeared with 
the blood of another person’s warts; the blood of one’s 
own warts generates more of them.’ Strackerjan I. 


* ‘‘Fauss-Apothec’’ 45: “How a man may always conquer in tilting 
or the lists. Take a piece of a virgin’s shift, who has for the first 
time had the menses. Wrap it in a new trousers belt, which a pure 
virgin has made, and bind it on the naked skin beneath the right 
arm, so wilt thou feel the effect. Staricius in the ‘Heldenschatz,’ 
page 97.’’ 

+ Cf. also W. R. Smith, “Religion of the Semites,’’ 2nd ed., I. 133. 
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83.—* For itch, wear a shirt, in which a woman has 
menstruated, during three days on the belly (Hief- 
lau),”’ Fossel 135,—* Hauss-Apothec,’’ 45: “Above all, 
the first virgin menses, preserved on the shift or a 
piece of linen, is held in high esteem, and when 
steeped in vinegar or rose-water, and, according to 
the greatness of the disease, laid and repeatedly laid 
on diseased glands, small-pox, apostemes, is prized as 
an excellent remedy.” 

In the Franche-Comté a good table-spoon of a 
woman’s menstrual blood, or better still a young 
virgin’s, in a glass of hot wine with sugar, is recom- 
mended for corrupt blood (sang gaté). (“Mélusine ” 


I., C. 402), 
Love-potion*. “In the Oberpfalz . . . sweat, a 
few drops of menstrual blood. - . are mixed in the 


drink of the person, whose liking it is desired to win,’’ 
Lammert, 151 sq. 

In 1885 in the assize circuit of Colmar, Dr. L. 
Fuld of Mainz, a barrister, had to work up a divorce 
case, in which, among other things it came out that 
the wife, in order to keep the affection of her husband, 
a farmer, had put a few drops of sanguis menstruus 
in his coffee-——An unmarried woman, B. (I intention- 
ally indicate the name only with a letter) in Schleswig 
in 1888 gave her sweetheart some drops of her sanguis 
Menstruus in his coffee. “He shall not run away 
from me,’’ she cried triumphantly ; in spite of which 
he was unfaithful to her. (Information from Jd. 
Carstens, Dahrenwurth, near Lunden, July, 1892) — 
The same thing was done by Lella d’Errico, in order to 
chain to herself her lover, the Prince of Venosa. 
About the proceedings taken against her in 1603, v. 
Luigi Amabile, “Tl santo officio della Inquisizione in 
Napoli,”’ Citta di Castello 1892, Cf. Ur-quell, 1895, 12. 


* Cf. sup. p. 9, line 13, and Herklots, “Canoon e-Islam or the customs 
of the Moosulmans of India,’” London 1832, p. 341 sq. 
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—The same is found in the Magyar folk-belief, v. Ur- 
Quell, 1892, 269. Likewise among the Gypsies. 4. 
». Wlislocki 77, 83-5. Cf. also J. W. Wolf, “ Beitrage 
zur deutschen Mythologie ’’ I. (Géttingen, 1852) 210.— 
In Oldenburg it is believed that a man too can win the 
affection of his beloved by the help of his blood. “The 
commonest remedy is, that one should give the other 
POTSOH oy bei: something of his own body, e.g. three 
drops of blood in a glass of wine or in cofiee.’? Strack- 
erjan I., 96.—In the province of Prussia, Frischbier 
159: “If one wishes a beloved person to return one’s 
love, one must put secretly a drop of one’s own blood 
in that person’s food or drink.’’—“ The wife buries 
the hairs of a dead person and her own menses at the 
place where the husband is used to draw water in 
order to assure his marital fidelity.’’ (Transylvania, v. 
Ur-Quell, 1893, 98). 


First Elements: “He who is unable to conceive any love for the 
beautiful sex, should on Friday evening put on silently in 
moonshine a girl’s shift, and take it off again Sunday morning. 
Love is awakened (Konow, District of Kammin),’’ U. Jaun, 
No. 547.—Tatjana Timoschtschenkow,: in 1880, made her 
judges, in order to bewitch their goodwill for herself, drink the 
water in which she had washed herself, Lowrnstimm, 77.—The 
girl spits secretly in her sweetheart’s beer-glass. (Neighbour- 
hood of Cottbus). 


(Cessation of the menses). “One should drink 
some of the water in which the blood of a first men- 
struation has been dissolved or the girl’s bloody shift 
has been washed, or one should put on a shift moist- 
ened with fresh menstrual blood (Franken).’’ 
Lammert 148. 

D. Some examples of the employment of other 
persons’ blood. 

Taken from medieval medicine. The surgeon 
Henri de Mondeville (about 1304 in Montpellier ; 
about 1306 and following years in Paris), says in his 
“ Chirurgie,’ published by J. L. Pagel, Be. 1892, 555, 
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“Similiter dicit Thedericus, episcopus Lerviensis 
[also a famous mediaeval surgeon] in libello secre- 
torum suorum, quod nervi contracti, gi fricando 
humectentur cum aqua sanguinis humani septies dis- 
tillati curabuntur,’’ ete. He is followed by Guy de 
Chauliac, the most eminent surgeon of the middle ages 
(who practised in Montpellier, Bologna, Paris, ending 
as Papal Physician-in-Ordinary in Rome) in his great 
“Chirurgie,’”’ written about 1363, or at any rate then 
published, “Tract.’’ VT. 1, 1 (Paris, 1891, 401) in 
respect of the treatment of indurations both after 
fractures and in articular and nervous disorders, “et 
aqua sanguinis humani septies distillati est ad hoc 
per alchimistas et per Henricum laudata.’’ 

(Against hydrophobia.) J. Wellhausen, “ Reste 
arabischen Heidentumes,”’ Be. 1887, 142: “Hydro- 
phobia is cured by King’s-blood (“ Kitab al-Aghani,”’ 
ed. Bulaq XIII., 36, 29 sq. XIV., 74, 28. “Arabb. 
Provv.”’ TI. 488, « Hamasa,’’ 372, 9. 725, v. 5. Versio 
lat. IT. 583 sq.). It can be seen from the quantity of 


the Arabs. It can hardly be explained otherwise than 
by assuming King’s blood to be divine blood. The 
nobility is the centre of the stem, represents the 
straight branch of Senealogy, and is nearest con- 
nected with the divine ancestor. King’s blood, that 
is, does not signify the reigning King’s blood, but the 
blood of the family from which the Kings or Princes 
are taken, e.g., that of the Quraishites, to whom the 
Khalifs belong. The poets flatter a Quraishite, by 
saying: “Thy blood is a help against rabies.’’—Cf. also 
Caussin de Perceval, “Essai sur l’histoire del’ Arabie.’’* 

(Against children’s convulsions). “The father 
pricks himself in the finger, and puts into the child’s 


* “Son sang (du roi Djodhayma) recu dans les vases, fut conservé 
précieusement, car on croyait alors généralement que le sang des 
rois était un spécifique contre la folie ou possession, Khabal.’’ 
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mouth three drops of blood from the wound,” 
Lammert, “ Bayern,” 125, Cf. sup. Ch. 4A. 

“ Against distemper in little children: The father 
should give the child three drops of blood out of the 
first joint of his ring finger (Rackow, district of Neu- 
stettin),’? U. Jahn, No. 519. 


“Hauss-Apothec,’’ 40 sq. “The wondrous virtue of human blood is 
this. If one distills into an alembic the blood of a young, 
healthy person about thirty odd years old, it makes all poor 
complexions again blooming, is good for all weakness of the 
brain, memory and spirits, banishes all poison from the heart, 
cures all manner of lung complaints, purifies the blood beyond 
all other medicaments, and is good for diarrhea and lumbago, 
and increases the blood and semen,’’ etc. 


E. Human flesh. Fr. L. Walther, “Von Menschen- 
fressenden Vélkern and Menschenopfern,’’ 1785.— 
R. Andree, “Die Anthropophagie,’’ L., 1887 (105).— 
H. Gaidoz, “L’anthrophagie,’’ in “Mélusine,’’ III., 
column 337-46, 361-3, 385-9, 409-11, 433-5, 457-60, 481-7, 
505 sq. (385 sq. contain instances of the fact that there 
is a belief in China and in Tonquin that he who has 
eaten of the flesh, especially of the heart or the liver, 
of a man has his courage communicated to him.—P. 
Bergemann, “Die Verbreitung der Anthropophagie 
iiber die Erde und Ermittelung einiger Wesensztige 
dieses Brauches,’? Bunzlau, 1893 (53).—R. S. Stein- 
metz, “ Endokannibalismus,’’ Vienna, 1896; H. Kern, 
“Menschenfleisch als Arznei,’’ in Ethnographische 
Beitrdge, Festgabe zur Feier des 70. Geburtstages 
von Prof. Ad. Bastian (Leiden, 1896), 37-40. Corro- 
borations of these four works from South Slav sources 
are given by F. S. Krauss, “ Menschenfleischessen,” 
in Ur-Quell, 1897, 1-5, 117-9. Ifa brigand kills any- 
body in the Masur district, he tastes a little of his 
blood in the belief that the blood of the murdered man 
will in that case not overtake him. When the Mon- 
tenegrins cut a Turk’s or Arnaut’s head off they licked 
the blood off the yataghan, with the notion that the 
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blood would not then descend into their feet—z.e., 
they would not lose their presence of mind. If two 


#. Incidentally may be mentioned here the 
longing for human blood or flesh in lunatics and 
pregnant women; y. regarding the former, C. Lom- 
broso, “ Der Verbrecher,”’ translated into German by 
Frankel, IT. (Hamburg, 1890), 89 (Verzeni), 111: 
regarding both, v. R. Leubuscher, “Uber Wehrwilfe 
und Thierverwandlungen im Mittelalter,” Berl., 
1850, 57-63 (Bichel, the murderer of girls, Bertrand, 
the mutilator and outrager of corpses, etc.). Cf. also 
Daumer, 1., 148-155 (“Kannibalismus des christ. 
Alt.’’), and inf. Ch. 13. 

G. Blood of the Saints. Daumer, I.,191. When 
St. Blasius (under Diocletian) was murdered, seven 
Christian women smeared themselves with his blood, 
v. Wicelius, “Chorus sanctorum omnium,”’ Cologne, 
1554, 39. 


porality. In Tespect of Christ’s blood shed in the 
Holy Communion cf. (as early as about 348 A.D.), the 
23rd “Catechesis”’ of Cyrillus of Jerusalem: “Tf a 
drop remains on your lips, smear your eyes and fore- 
head with it, and sanctify them.’? About the legends 


sq. A good many criminals think they can perjure 
themselves with impunity if they have with them a 
Piece of consecrated wafer from Holy Communion. 
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The doctrine of transubstantiation, which was 
brought forward as early as the middle of the 9th 
century a.p. by Paschasius Radbertus, and ecclesias- 
tically established in 1215 at the fourth Lateran 
Synod, afforded the possibility that coarse-minded, 
and therefore also superstitious, ideas might be con- 
nected with the consecrated wafers. Cf. supr., p. 34, 
Jezer at Berne. From the end of the 13th century 
the appearance of the “bleeding holy wafers ’’* gave 
frequently rise to the charge that the Jews had pierced 
or cut through the wafers, and thus outraged them, 
and the accusation led to numerous persecutions of 
the Jews.t 

It is the merit of the Berlin naturalist Ehrenberg 
to have shown the possibility of an explanation for a 
portion of these cases, v. “ Verhandlungen,’’ of the 
Academy of Sciences at Berlin, of 26th October, 1848, 
349: “Herr Ehrenberg exhibited in fresh condition 
the old-time famous prodigy of blood in bread and 
food as a phenomenon now appearing in Berlin, and 
explained the same as conditioned by a hitherto 
unknown nomadic animalcula.’’ Ibid. 349-62, E. 


* Several points about “bleeding wafers and altar-cloths’’ in 
Daumer IT., 111-20. 


t Besides what has been dealt with by Ehrenberg, cf. McCaul, 
“Reasons for believing, etc.’’ 12 sq.; Casarius von H esterbach (first 
half of the 13th century) in 9th Book of the “Dialogus Miraculorum” 
(edition of J. Strange, Cologne, 1851); Johann von Winterthur’s 
“Chronik,’’ tritd. by B. Freuler, Winterthur, 1866, 179 sq.; 
O. Stobbe, “Die Juden in Deutschland wahrend des Mittelalters, 
Brunswick 1866, 187 sq., 283; H. Breest, “ Das Wunderblut von 
Wilsnack’’? (1383—1522). Authoritative statement about the 
‘“Wunderblut”’ historical facts (in “Mirkische Forschungen” (1881) 
131-302); F. Holtze, “Das Strafverfahren gegen die markischen 
Juden im Jahre 1510’’ (“Schriften des Vereins fiir die Geschichte 
Berlins,’’ part 21).Be., 1884, 22, 28, 173; G. Se/lo, in R. Koser’s 
“Forschungen zur Brandenburg. u. Preussichen Geschichte,’’ IV., 
L. 1891 (about the same proceedings); the names of the 36 Jews 
burnt are given, according to the day-book of Minden, by 
D. Kaufmann, in Magazin fiir die Wissenschaft des Judenthums,: Be. 
1891. 
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gives an abundant list of cases in which the visual 
appearance of blood on the wafers and other objects 
—blood which was apparent and therefore held to be 
real—was to be explained by the appearance of a 
species of bacteria which was quite unknown till 1819 
(Dr. Sette at Padua), and was only more intimately 
investigated in 1848 by Ehrenberg himself. The 
immediate conclusion is that the Jews were unjustly 
reproached with desecration of the wafers on the 
ground of that phenomenon. 369: « I have been able 
very easily to propagate the phenomena on conse- 
crated wafers. It makes its most flourishing 
appearance on boiled rice. Ti develops with striking 
facility in warm air in covered vessels and plates.— 
What a capacity for production! What a power! ”’ 
Ehrenberg gave publicity, on 15th March, 1849, to 
further “ Mitteilungen iiber Monas prodigiosa oder 
die Purpurmonade,”’ 101-116.* Again Cf. C. Binz in 
Verhandlungen des naturhistorischen Vereines der preu- 
ssischen Rheinlande vu. Westphalens, Bonn, XXIX. 
[1872]; Sitzungsberichte, 166-9, 2107; J. Schroeter, 
“Ueber einige durch Bakterien gebildete Pigmente”’ in 
“ Beitrage zur Biologie der Pflanzen.’’ Published by 
Ferd. Cohn. 2nd part, 2nd impression, Breslau, 1881, 
109-19; F. Cohn, “ Untersuchungen uber Bacterien ”’ 
(in Beitrdge, etc., 153); Leunis, “ Synopsis der Pflan- 
zenkunde,’’? IIT., 634. 


* Schroeter: “ Bacteridium prodigiosum.’’? Cohn: “ Micrococcus 
prodigiosus. ’’ 


t Here B adds, after Rainald, “Annales ecclesiastici,’? VI. 195 
(Lucca 1750): “He (Benedict XIT. in 1338) who was well instructed 
about the fabrication of miracles that blossomed in his time, 


carefully examined into, as in that regard there had already been 
deceptions proved. He also wrote to the Bishop, to carry on the 
investigation, taking particular heed of the falsifications that had 
already occurred, and canonically to visit severe punishment on 
those who were guilty of them.’ 


a ea a 
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How is it to be explained that the charge of desce- 
crating the consecrated wafers was so often brought 
against the Jews! Precisely the high esteem in 
which the wafers were held by many Christians con- 
duced for more reasons than one to exciting in Jews 
the desire to get possession of such valuable objects— 
e.g., aS security for loans. 

Another proof of the belief in the efficaciousness 
of the blood (only apparently contradictory) is the 
widespread repugnance against the consumption of 
blood (Frazer, “ The Golden Bough,’’ 2nd edition, I., 
353), nay, even against the beholding of women’s 
blood (ibid. p. 360, sq.). 


V. HUMAN BLOOD CURES LEPROSY 


The opinion was extraordinarily widespread, 
pre-eminently in medieval times, that leprosy could 
be healed only by human blood. The brothers Grimm 
say (“Der Arme Heinrich von Hartmann von der 
Aue.” Published and elucidated, Berl., 1815, 172 
sq.): “Health, which has been shaken to its centre 
and spoilt, can only be restored by the approach and 
invigoration of the pure; ordinary aid by means of 
herbs, juices, stones, which only operate for parti- 
cular things, is futile: a complete annihilation of the 
evil and a new rejuvenated life are requisite. Leprosy 
and blindness were regarded as such generally 
incurable diseases which could only be removed by a 
miracle. . . . The pure blood of a virgin or of a 
child was, above all, thought to be the source of life 
which would abolish those diseases and engender a 
new flourishing life. . . . The patient had to 
bathe in it or be sprinkled with it; whereupon he was 
pure and fresh, like a maid ora child.’’ 

Doubtless the oldest evidence for the existence of 
this belief occurs in Pliny’s “ Nat. Hist.,’’ XXVI., 1, 5. 
He says of elephantiasis: “This disease was chiefly 
at home in Egypt, and when kings were attacked by 
it, it was bad for the people; for then the seats in the 
baths were warmed with human blood for the sake of 
the cure.” Herewith the old J ewish exegesis (called 
the “ Midrash Shemé6th [Exodus] Rabba”’), of Exodus 
II., 23, is in striking agreement: “‘ The king of Egypt 
died,’—i.e., he had become leprous, and a leprous 
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person (Numbers XII. 12) was considered dead. ‘ And 
the children of Israel sighed.” Why? Because the 
hieroglyphic experts of Egypt had said to the king: 
There is no cure for you, unless every evening 150 little 
Israelite children are slaughtered, and every morning 
150, and thou bathest twice daily in their blood. 
When the Israelites learnt of this grievous doom they 
began to sigh and complain.” Cf. also the Para- 
phrase usually termed “Pseudo-Jonathan’’: “The 
king of Egypt was eaten away. So he bade kill the 
first-born of the children of Israel, in order to bathe 
himself in their blood.”’ 

Constantine the Great, according to the legend, 
when he was still a heathen, was, owing to his per- 
secution of the Christians, punished with leprosy. 
Neither native doctors nor Persian savants could 
prevail against the fearful malady. The priests of 
Jupiter Capitolinus thereupon declared he must bathe 
in children’s blood. Children were procured; but 
the lamenting of the mothers moved the Emperor to 
such an extent that he declared he would rather suffer 
alone than make many suffer. Referred in a dream 
to Pope Sylvester, he is converted, and is restored to 
health after baptism. Cf. Simon Metaphrastes in the 
Life of Sylvester, Michael Glykas, Nicephorus Callisti 
and “Reali di Francia,’’ cap. 1. So early a writer as 
the Armenian Moses of Chorene (ob. 4.p. 487) relates 
that the advice was given by heathen priests. 
Georgius Cedrenus’s story that Jewish doctors had 
counselled the bath in children’s blood rests upon 
prejudiced distortion of the older form of the legend. 


“Pentamerone III., 9. The Great Turk (i.e., the witchmaster, 
Giant, great Enemy) has the leprosy, and cannot be cured unless 
he bathes in the blood of a great prince.’’ He gets one caught, 
but the captive runs away (Grimm, 1/8 sq.). — “Histoire de 
sainct greaal (Paris, 1523, Fol. 225). When Galaad, Perceval, 
and Boort travel together, and Perceval’s sister is with them 
they reach a castle. . . . and hear that the Lady of it has 
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been sick of leprosy for two years, and no physician has known 
a cure for it. At length a wise man had said a basin, full of 
a virgin’s blood, was needed. - . . salved with it, the sick 
woman would at once become clean ”’ (Grimm 180).—Histoire 
de Giglan de Galles et Geoffrey de Mayence, cap. 19. A giant 
is leprous, and wants to bathe in children’s blood in order to 
cure himself. His servant has already kidnapped eight 
children, slaughtered them, and gathered their blood in a bowl, 
and is just on the point of kidnapping the ninth”’ (Grimm, 181). 


We may also allude here to the touching story of Amicus and 
Amelius (Ludwig and Alexander,* Engelhard and Engeltrut, 
Oliver and Artus, the pilgrims of St. James de Compostella, v. 
Grimm, 187-97. Cassel, 182-6), which has been disseminted in 


The friend is cured, but God rewards the other’s loyalty by 
raising the children to life again. Cf. also the fairy tale “Der 
treue Johannes’’ (in the collection of the brothers Grimm, 
No. 6). 


“Der arme Heinrich,”’ by the Swabian poet, Hart- 
mann von Aue, may here be assumed to be known. 


The story of Hirtanpa belongs to the same period. King Richard 
of England (1189-99) suffering from leprosy, sent for a Jew 
renowned for his skill, as no other doctor could help him, This 
doctor did his best, but the illness grew quickly worse. At last 
he spoke: I know of “a powerful remedy, if your Majesty had 
heart enough to employ it. . . Know that you will recover 
your health completely, if you can make up your mind to bathe 
in the blood of a new-born child, since I can swear to your 
Majesty by my Law, that nothing in the world works 
So vigorously against the corruption that has settled on your 
body, as the fresh blood of a new-born child. But because 
this remedy is only external, it must be helped out by an addi- 
tional recipe, which extirpates even the inward root of the 
malady. Namely, the child’s heart must be added, which your 
Majesty must eat and consume quite warm and raw, just as it 


washed him all over with it. Now when King Alexander had been 
washed with the blood, he suddenly became fresh and quite whole.” 
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has been taken from the body.’’ (Simrock, “Volksbiicher,’’ 
XII., 31 5q.)* 


The story of the foundation of the Schongau Bad at the Lindenberg 
relates how a libertine, having become leprous, wanted to bathe 
in the blood of twelve virgins, so as to be healed, but, after he 
had already killed eleven, he was despatched by the brother of 
the twelfth, whom he had already chained up. EE. L. Roch- 
holz, “Schweizersagen aus dem Aargau,’ I, (Argau, 1856), 22 


8q- 
Valerius Anshelm (from 1520 onward, municipal 
physician at Berne) narrates of Louis XI., King of 
France (1461-83), in his “ Berner Chronik,’’ I. (Berne, 
1825), 320: “ Now, when he was very ill, he seeks for 
and tries everything, especially much children’s 
blood because of his illness.’? G. Daniel, “ Histoire de 
France,’’ TX. (1755), 413: “Il avoit recours a tous les 
remedes naturels et surnaturels; et pour le guérir, 
dit un Historien contemporain, furent faites de ter- 
ribles et merveilleuses médecines. Un autre dit plus 
en particulier, qu’on luy fit boire du sang, qu’on avoit 
tiré a plusieurs enfans, dans l’esperance que cette 
potion pourroit corriger l’acreté du sien, et rétablir 
son ancienne vigueur.”’ (In the margin as authority: 
“Gaguin,’’ who wrote about 1498.) 
Two evidences for the attitude of medical science. 
The celebrated physician, Theophrastus Paracelsus von 
Hohenheim (1493-1541), mentions as remedies for 
leprosy : “ Dosis sanguinis humani, semel in mense in 
secunda die post oppositionem.’’ Even the Zurich 
professor and municipal physician, Joh. v. Muralt, 
prescribes in the “Hippocrates Helveticus,’’ Basel, 
1692, 645, human blood for hereditary scab. 


*#The narrative is not based upon actual happenings. Richard did 
not suffer from leprosy; he died as the result of a wound he 
received. Accordingly the Jewish physician, together with his 
advice, also belongs to fiction. Cf. besides, the report given in Ch. 
15 on the death of Pope Innocent VIII. 


VI. UTILISATION OF. ONE’S OWN BLOOD 


Very common, too, is the use of personal blood— 
z.e., the blood of the person upon whom an effect is to 
be produced. The blood is customarily either (A) 
taken inwardly, or (B) disposed of in a_ special 
manner, more rarely (C) applied externally. 

A. (Hemorrhages.) In violent uterine hemor- 
rhages “the woman in labour is given one or more 
spoonfuls of her own blood mixed with water,” 
Lammert, “ Bayern,’’ 167.—“In May or between the 
two Lady-days catch two green frogs, dry and pound 
them, and give some of it in red wine with some 
pomegranate pods and human blood, and you will 
stop all bleeding with this (Suabia),’’ (Lammert, 194).— 
Hofler, too, “ Oberbayern,’’ 210, alludes to “ the drink- 
ing of one’s own blood in blood-letting’’ as an 
ordinary remedy. 

B. (Dropsy.) “A dropsical person should bleed 
himself on the right arm, pour the blood into any 
empty egg-shell, and bury this in the dung till it 
grows rotten.’”’ Buck, “Schwaben,’’ 44.—(Ischiagra) : 
“In Nuremberg, where they scratch the spot till it 
bleeds, and plug some wool, soaked in blood, into the 
tree.” Lammert, 270.—(Epilepsy): He who is attacked 
by epilepsy should have his blood let. This blood 
should be poured into a hole, which is made in a free. 
Thereupon one must close the hole with the bored-out 
wood. Lammert, 272.—(Fever): “If owing to great 
febrile heat the patient is bled, wet a clean rag some- 
what with this blood, and lay it, without letting it get 
otherwise wet, in a cool place, in the cellar, or in the 
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side of a well; then will the heat directly disappear 
(Unterfranken).’’ Lammert, 198.—The invalid goes 
before sunrise to a small tree, scratches his left little 
finger, smears the blood on the tree, and speaks: Go 
away, fever; go away into the tree, etc., v. Wlislocki, 
“ Zigeuner,”’ 82. 

(Freckles.) “Go Friday morning before sunrise 
into the wood, bore a hole in a tree, put some blood 
from the nettlerash into the shavings that have been 
bored out, put them back into the hole, and shut it 
tightly (Unterfranken).’’ Lammert, 179.—(Malignant 
skin-eruption): The Transylvanian tent-gipsy lets 
some drops of blood fall before sunrise from his left 
ring-finger into running water; if a water-sprite 
swallows this blood the evil is turned aside, »v. 
Wlislocki, 82. 

(Toothache.) In Northern Lithuania the following 
remedy is applied to toothache: You cut a chip from 
a living tree, and bore a hole in the tree: you then 
clean the teeth and the gums with the chip (usually 
another person does it) till blood comes; stick the chip 
in the hole and set light to it. The sufferer turns his 
back to the tree and goes off; but he must never look 
at the tree again—According to Pisanski (Wéchent- 
liche Konigsbergische Frag-und Anzeigungs-Nachrichten, 
1756, No. 22) it must be an elder-tree.* With the 
splinter cut out of it, you worry the gums till they 
bleed; then “you must plug it again into its former 
place, and let it grow together again.’ Frischbier, 
102.—“If anyone has toothache, let him take a nail 
when the moon is waning, bore with it into the tooth 
so that blood comes, then let him knock it silently 
into the north side of an oak, so that the sun does not 
shine on it, and as long as the tree remains standing 
he will never again have toothache.” (Ad. Kuhn, 


* About this tree, Cf. Urds-Brunnen I. (1881-2) part 9, p. 16. 
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“ Markische Sagen und Marchen,”’ Be., 1843, supple- 
ment p. 384.)—In Bischofsheim, District of Molsheim, 
you take a new nail, and after it has become blood- 
stained you knock it “into a place which neither sun 
nor moon reaches.”” Jahrbuch fiir Geschichte, Sprache 
u. Litteratur Elsass-Lothringens. VIII. (Strasburg, 
1892), 13. 

(Hemorrhages). “Burning of a linen rag, on 
which three drops of blood of the bleeding person 
have fallen,’’ Héfler 210. 

(Against gout and rheumatism). The South 
Hungarian gipsy cuts himself in the left arm and lets 
the painful place be rubbed in, first with the blood, 
then with the grains of hip and haw berries. ». Wlis- 
locki, 82. 

“How to make a young married pair sterile. 
Cut a strip out of the bride’s shift which is stained 
with the blood of her menses. When the young 
couple are declared one in church, stick the rag into a 
padlock and close it as soon as the Pastor says Amen. 
Afterwards cast it in a well or else in a place where 
nobody can find it. As long as the padlock lies un- 
opened in its place, the pair will remain childless 
(Hinterpommern).’”’ Jahn, “Pommern,” No. 546. 

Quite similar is the method described in No. 521 
from Liepe auf Usedom.* 

C. (Hemorrhages). Qazwini I., 366: “If anyone 
has nose-bleeding, he writes his name with his blood 
on a rag and lays it before his eyes; the blood is then 
stopped.’’ 


* Magic for the same object, but without blood. Kuhn, “Mark. 
Sagen,”’ supplement, p. 358: “Sometimes there are, among those 
present, envious opponents of the bridegroom, who, during the time 
the blessing is pronounced, open and shut three times an heirloom 
lock, in order that the married couple may remain barren.’’ In 
the palaest. Talmud “Sanhedrin” VII., fol. 25d, the sea is obliged, 


at the command of R. Josua, to vomit forth again the magic knot 
which has been cast into it. 
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(Against decline). A communication was sent 
from Kreuzborg in Upper Silesia to the Kéln. Zeitung 
(15th July, 1892, No. 567): “ Widow Skroka, of Guse- 
nau, had acquired the reputation of a ‘wise’ woman 
through the cures to which she subjected children 
suffering from decline. As she announced before the 
Court, she had inherited a razor from her father, with 

. which she made cut-wounds behind both ears of the 
sick children, so that blood flowed properly. She 
next dipped the middle finger of the left hand in the 
blood, made three crosses in the sick child’s pit of the 
heart, and spoke at the same time some words, which 
she did not dare disclose. However, according to the 
statement of witnesses before the sheriff’s court at 
Landsberg in Upper Silesia, three children—one of 
them as early as the second day—died after this 
‘treatment,’ probably from blood poisoning. The 
‘wise’ woman Skroka escaped with 14 days’ impri- 
sonment.”’ 


VII. BLOOD OF EXECUTED PERSONS: HANG- 
MAN’S ROPE 


A. The blood of people who have died a violent 
death, especially executed persons, is held to be even 
more efficacious than menstrual blood. In fact every- 
thing belonging to such individuals is considered 
effective. Pliny, “Nat. Hist.’ XXVIII., 1, 2: 
“Treatises by Democritus are still in existence, 
according to which, in one case, the head bones of a 
criminal are more serviceable, in another, those of a 
friend and guest. . . . Antaeus made out of a hanged 
man’s skull pills for mad dog bites.’’ 

“The blood of executed criminals, drunk warm, 
is good for epilepsy,’ Buck, “ Schwaben,’’ 44. The 
same evidence in Lammert, “ Bayern,”’ 271.—G. F. 
Most, “ Die sympathetischen Mittel und Kurmetho- 
den,”’ Rostock, 1842, 150, tells how somebody, to get 
rid of this complaint, drank the still warm blood of an 
executed person, but fell down dead after he had run 
a hundred paces.—Strackerjan I., 83 sq. “ Blood of an 
executed person, when drunk, helps against epilepsy 
and (Ovelgénne) fever. One must if possible drink it 
fresh, and then run as long as one can (Wildeshau- 
sen)’’—For Denmark and Sweden Cf. Feilberg, 
Ur-Quell III., 4. The celebrated fairy story-teller 
Andersen describes in his autobiography an execution 
which he witnessed at Skelskér in 1823 :“T saw a poor 
sick man, whom his superstitious parents made drink 
a cup of the blood of the executed person, that he 
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might be healed of epilepsy; after which they ran 
with him in wild career till he sank to the ground.” 

Also according to the popular belief of the Tran- 
sylvanians the blood of a hanged person is helpful in 
epilepsy, v. Ur-Quell 1893, 99. 

“On 6th June, 1755, K. G. Zeibig, who when 
drunk had murdered a man, was beheaded on the 
Rabenstein at Dresden. . . . Before the execution two 
foremen of the tailor fraternity at Dresden begged the 
Prime Minister, Count Heinr. v. Briihl, on behalf of 
their brother member, Joh. Ge. Wiedemann, who suf- 
fered severely from epilepsy, that the same be allowed 
to drink the blood of the murderer for his restoration 
to health. An entry in the register announces that 
Briihl assented to the request, and also that Wiede- 
mann, after drinking the blood of the individual 
beheaded, ‘ran off.’’’ Th. Distel, “Neues Archiv fur 
Sachsische Geschichte u. Alterthumskunde,”’ IX. 
{Dresden, 1888] 160, rightly adds: “It is remarkable in 
this connection that even the highest official should 
have granted the request for the drinking of such 
human blood, and thus simply promoted crass super- 
stition.’”? For more about this superstition readers 
are directed to “ Breslauer Sammlungen 1721 June; 
‘Winterquartal ’ 1721, pp. 654-7, class IV., art 17: Cf. 
also Oct. 1720, class IV. art. 9.’’ He also refers to the 
article “ Epilepsie,’’ in Zedler’s “ Universallexikon.”’ 

Carl Lehmann, “Chronik der freien Bergstadt 
Schneeberg’’ III. (Schneeberg, 1840), 299 describes 
the execution at Zwickau of the murderer Karl Heinr. 
Friedrich on 15th Dec., 1823 (Cf. inf. ch. 12). He says 
at the end: “And with our own eyes we saw how a 
pot full of the blood of the executed man was drunk 
dry by various persons, and how these persons, 
mostly children, were driven with blows from whips 
to run at utmost speed over the field.”’ 

When the murderer Carsten Hinrich Hinz had 


72 THE JEw anp Human SACRIFICE 


been executed near Ténning on 16th April, 1844, the 
epileptic son of a farmer, P. Ketels, of Gunsbiittel, 
drank, by permission of the executioner, who came 
from Oldenburg, some of the criminal’s blood (com- 
munication from H. Carstens, of Dahrenwurth).*—* I 
was a pupil of the famous Prof. Herrmann at Géttin- 
gen. At his suggestion, at the beginning of January, 
1859, I attended the public execution of a female 
poisoner at Géttingen. It was done with a sword. 
When the head was severed from the body, and the 
fountain of blood sprang up about 1} feet high, the 
populace broke through the Square formed by the 
Hanover Schiitzen, rushed upon the scaffold, and 
possessed itself of the blood of the dead woman, col- 
lecting it and dipping white cloths in it. It was 
positively a gruesome impression. To my horrified 
question I got answer that the blood was applied for 
the cure of epilepsy.’’ (Communication of the Attor- 
ney-General (“ Oberstaatsanwalt ”’) Woytasch, of Mari- 
enwerder, August, 1892)—“A woman in an 
Outer-Rhodes (Appenzell) almshouse suffered from 
epilepsy, and received from the properly qualified 
directorate of the institution permission to go on the 
day after execution [of a butcher] to Trogen [in 
Appenzell] and try the gruesome remedy. Three 
draughts must be swallowed whilst the names of the 
three Highest are invoked. She was already standing 
at the scaffold, when a fresh access of her illness 
occurred, and hindered the carrying out of the plan. 
Aargauer Nachrichten, of 26 July, 1862." (Rochholz 
T., 40). 

“Pommern,’’t U. Jahn, No. 522: “ The value of the. 


* Such blood is also mentioned by H. Volksmann, Ur-Quell 1893, 279,,. 
as a remedy against convulsions, believed in in Schleswig-Holstein. 
tAbout the significance of the blood of an executed person, 0. Knoop 
has collected further authentic documents from Pomerania in 

“Blatter fiir Pommersche Volkskunde,”’ I, (Stettin 1893), 62-4. 


EXECUTED PERSONS 73 


blood of an executed person: When a criminal is 
executed, some of his blood must be obtained in a 
piece of linen. Bakers and brewers must dip such a 
rag into their dough and their beer, merchants and 
inkeepers into the broached brandy barrels, then 
they get a large number of customers; horse-owners 
must rub in their horses with it, that they may 
become sleek and shiny. The power of the blood, 
however, only extends to the third member (general).” 
—The story of “Der Siindenfinger,’’ well known in 
Stolp, in its essential point (v. Urds-Brunnen V1. 
[1888-9], 76 sq.) amounts to this: A merchant 
in Stolp had concealed in the spirit cask a 
finger of an executed person. In consequence of 
which customers flocked to him in crowds, and the 
business flourished. The ostler denounced his 
master, who was severely punished, and the finger 
taken away from him. After fulfilling his term of 
prison the merchant had no luck any more; the 
customers remained away. 

“Preussen,’’ Frischbier 24: “Skinners’ families 
preserve the blood of executed people as a magic 
remedy.’ 106: “The finger or blood of an executed 
person brings luck into house and into business 
(Donhofistadt). If such a finger be put in the stables, 
the horses thrive well (Ermland).—As is evident from 
the Report on the Conitz witch-trial in 1623 (“ Preus- 
siche Provinzial-Blatter’’ II., 133 sq.), in former 
times not only were the fingers and other limbs of 
corpses hanging on the gallows lucky, but also 
gallows-chains and gallows-nails; they helped to 
good beer-brewing and sale of beer, quickened 
manual work, made horses indefatigable, etc.’’ Cf. 
also Tettaw and Temme. 265.—Mannhardt 49:“ A good 
many [executioners and skinners| keep the blood of 
the executed as a magic specific.”’ 

“Masuren,” Téppen 107: “The blood of the 
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executed brings luck, and they often go several miles 
to get some of it (Neidenburg). Because, since a big 
crowd of people meet at the execution (at any rate 
they used to at the earlier public executions), buyers 
stream into their shops (Willenberg).”’ 

After Andreas Hofer had been executed in 1810, 
some soldiers, among them Miiller, the subsequent 
Director of Prisons in Vienna during the fifties, 
banded together to get hold of a limb of his body, 
because they regarded such as an amulet. They were, 
however, caught and punished (communicated by 
Prof. G: Wolf, of Vienna). 

“Shanghai, 15 July. (East-As. Lloyd). In Foo- 
chow at the beginning of the month, occurred the 
execution of a pirate. After the criminal had been 
made a head shorter, the executioner opened the 
corpse with his sword, tore out the liver and distri- 
buted it in pieces among his assistants. The fact is 
that the liver of persons who have been hurried into 
the beyond by the executioner’s sword is deemed a 
radical cure for various illnesses, especially consump- 
tion,”’ (Voss. Zeitung, 26 Aug., 1892, No. 397). 

B. Particular value is attached to the rope used 
by a hangman and a suicide. Pliny “N. H.’? xxviii. 
4, 12, alludes to the belief that the rope by which a 
person has been hanged, wound round the temples, 
alleviates headaches.—Lemke, “ Ostpreussen ’’ I., 57: 
“Tt is considered a ‘ Gliickszwang ’ (compeller of luck) 
to appropriate secretly some of the property of the 
fresh corpse. A suicide’s rope and the blood of an 
executed person have a quite special value.’ 115: 
“* When W. hung himself in Gerswald, the man, who, 
people said, brought the rope home with him, came 
into good luck. But those in whose house he had 
hanged himself, and who had been deprived of the 
rope, came to grief.’ ’’ 

“Poland,’’ Schiffer, Ur-Quell, 1892, 200: “He who 
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wishes to have well-fed cattle, and that they should 
consume all the fodder in the crib, let him rub the 
crib with a rag which comes from a hanged person. 
Certain articles of the dress of a hanged person are 
needful to the efficacy of certain magic formulae.’’— 
P. 201: “ Udziela tells about a peasant, who buried the 
rope of a hanged person in his garden, so that the 
passing river might not overflow its banks and press 
further into the field. He who carries with him a 
piece of the rope, with which anybody has hanged 
himself, has always luck. Ifa publican desires a 
brisk demand for brandy, let him put into the 
brandy barrel a thread from the dress of a hanged 
person. Lukaszewicz relates that in 1559 in Posen a 
certain Anna Maciejowa Sieczczyna was whipped 
and hounded out of the town on account of dealings 
in magic, amongst other things because she escorted 
a female innkeeper to the gallows, in order to get the 
rope with which a criminal had recently been hanged. 
The peasants explain the powers of attraction wielded 
over them by the brandy barrel by the circumstance 
that the host has put in it the rope of a hanged 
person.”’ 

“The dying can be kept very long alive, if part of 
a hangman’s rope is laid in their beds. My grand- 
father told me this. .... about a widow, who was 
kept alive in that way more than ayear..... When 
the rope was taken out of the bed, in order ‘to lighten 
the woman’s anguish,’ she died even in the course of 
the same day.” “Transylvania,” H. v. Wlislocki, 
Ur-Quell 1893, 100. 

The well-known soubrette Josefine Gallmeyer 
(not of Jewish extraction) took with her on her pil- 
grimage to Maria-Zell, a “Mesusa’’* and a piece of 


* The “ Mesusa’”’ is a small metal box, attached to the doorposts of 
Jewish dwellings, with a small parchment scroll on which are 
written the Biblical words in Deuteronomy VI., 4-9, and XI., 13-21. 
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hangman’s rope. (Communicated by Prof. G. Wolf, of 
Vienna, according to the narration of several persons 
friendly with J. G.) 

C. In place of the rope, a nail from a cross, gal- 
lows, or bier, is also occasionally mentioned. Pliny, 
FO ERS eye a Some, in cases of quartan 
fever, bind round their necks a piece of a nail from a 
cross wrapped in wool, or also a rope taken from a 
cross, and, as soon as the invalid is free from fever, 
they hide it in a hole where the sun cannot pene- 
trate.’’ Cf. p. 78, and inf. Ch. 15 B 4. 


VIII. CORPSES AND PARTS OF CORPSES 


A. Strackerjan justly remarks I, 70: “In the use 
of ‘sympathy ’ for the cure of diseases, it is generally 
a question of firstly establishing the necessary connec- 
tion between the malady and another object, and 
secondly in some way to set the object aside or com- 
pletely to destroy it.’’ I. 78: “Nothing can be more 
certainly destined to destruction, to corruption than a 
human corpse; wherefore there is scarcely a means 
more powerful for destroying hostile influences than 
when those influences are brought into connection 
with a corpse. Tumours, eruptions, outgrowths, 
warts, gout, etc., are dispelled, if one strokes the sick 
part with the hand (with the left hand) of a corpse.— 
If one puts in a coffin any part of an injured limb, say 
the scar of a wound, rags soaked in pus or blood, 
clothes covered with sweat, or a piece of wood which 
has been in contact with the suffering part, the illness 
passes away.’’—Hereditary lice can be got rid of, ifa 
few in a pen-tray be put with a corpse in the coffin, 
Dithmarschen, v. Ur-Quell 1895, 217.--Let him who 
has & wound clean it with a cloth, lay this under the 
corpse’s head and speak at the same time: Take this 
with you into the beyond! Portugal, Ur-Quell 1898, 
208. 

B. But the idea of the majesty of death has also 
had influence in another direction, namely to the 
effect that in many cases the quality of directly curing 
and protecting has been attributed, and is still, to 
corpses and their parts.—Rochholz I, 232: “The Swedes 
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believed that on the possession of Frey’s corpse de- 
pended the fertility and peace of the land; he was 
therefore not, according to custom, cremated, but 
buried in the hill untouched; in like manner King 
Halidan Svarti was buried in four places in order to 
give the country fourfold fertility, and his different 
graves were pointed out (Grimm, “Kleine Schriften ”’ 
II. 266.’’—“ When the Northern Viking Ivar, son of 
Ragnar Lodbrok, died in England, he commanded on 
his death-bed that he wished to be buried there, 
where the kingdom was most exposed to hostile 
attacks.’? Likewise the Irish Prince Eoghan Bell 
was “ buried with his red javelin in his hand, his face 
turned in the direction whence the foe were bound to 
make inroads into the land,’’ v. Feilberg, Ur-Quell 
TIT, 118.—Cf. also F. Liebrecht “Zur Volkskunde ”’ 
(Heilbronn 1879) 289 sq., who quotes Jul. Braun, 
“ Naturgeschichte der Sage ”’ (Munich 1864) I, 225. 
Il, 407._J. Grimm, “Geschichte der Deutschen 
Sprache ’’ 149: “Those bones of Orestes or Theseus 
had a tutelary force for the whole land. Out of 
Pelops’s bones Abaris is said to have constructed the 
Palladium and given it the Trojans (Julius Firmicus 
“ Astronom.”’ p. 485; Clemens Alexandr. “Ad gen- 
tes’ p. 30). His shoulder blade was exhibited, and 
regarded as powerful to cure: “ quorundam partes 
medicae sunt, sicuti diximus de Pyrrhi regis pollice, 
et Elide solebat ostendi Pelopis costa, quam ebur- 
neam affirmabant,”’ Pliny xxviii, 4,4. Butthere was 
not evolved from it so general, all-comprehensive a 
worship as among the Christians.”  “ They scarcely 
liked to build a chutfch in which mouldering bones 
and old rags of clothes were not deposited; these 
saints, whose altars rose up next that of the Deity, - 
whose festivals filled the whole year, were also lords 
of justice and of diseases; for all oaths were Sworn on 
their relics, all incurables besought cure on their 
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knees before their graves and relics.’’—Rochholz I, 
230: “The head of 8. Makarius in the Marienkapelle 
at Wurzburg is laid every year [2 January] on 
believers; it is a _ security against headache. 
(“ Bavaria’ iv. [Munich 1866], 220).*’ 

C. Drinking out of skulls. J. Grimm, “ Geschichte 
der Deutschen Sprache ”’ 144: “The monks at Treves 
had 8. Theodulf’s skull set in silver and gave fever- 
patients to drink out of it (“ Acta Sanctorum ”’ May I, 
99a). Leo von Rozmital came to Neuss in 1465: There 
we saw in the church a costly coffin; therein lay the 
dear holy Saint Quirinus, and we saw his skull, there- 
from they gave us to drink.’’—The author of a pil- 
grimage undertaken about 570-80 a.p. (“ Antonini 
Placentini Itinerarium ’’ cap. 22, Be. 1889, published 
by Gildemeister) writes after describing the Church of 
Sion at Jerusalem: “ There isa nunnery there. I saw 
there enclosed in a gold casket adorned with jewels a 
human skull, of which they say, it is that of the 
martyr Theodota. Many drank water out of it for a 
blessing (‘pro benedictione,’) and I also drank.’’— 
Rochholz I, 230: “The Benedictine monastery ‘zum 8. 
Gumpertus ’ in Ansbach received its name originally 
in 750 a.p., and is endowed with charters by Charle- 
magne in 787 a.p.; it suffered the neighbouring Wend 
heathens to drink cures out of the wonder-working 
skull of Gumpertus, grew in consequence to a place of 
pilgrimage, and so gave the first occasion for the 
foundation of the future city. When S. Anna of 
Ki* gnau’s corpse was dug up, a sick nun drank out 

. her skull (Murer, “ Helvetia Sacra’’ 334 b). ‘As 
long as 8. Sebastian’s skull set in silver is kept at 
Ebersperg in Upper Bavaria, and the consecrated 
wine is given those pilgrimaging thither to drink out 
of the skull, the plague has never more dared to take 
its seat in these parts.’ (“Vierte Festpredigt zum hun- 
dert-jahrigen Jubilaum der Sebastiansbruderschaft 
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zu Aichach.”’ Augsburg 1757, 101.) Likewise in S. 
Nantwein near Nandesbuch, S. Vitalis in Au am Inn, 
S. Marinus in Rott am Inn, S. Alto in Altomiinster, 
the skull as a drinking vessel has been assimilated 
into the Christian religion, v. M. Hofler, “Wald- und 
Baumkult in Beziehung zur Volksmedizin Oberbay- 
erns,’’ Munich 1894, 18. 46. 79. 87: Cf. also “ Archiv 
fur Anthropologie, Correspondenzblatt,’’ xiii (1882), 
p. 46. The skull or other relics of S. Valentine (7 
January) are said to cure epileptics.—About skull- 
worship Cf. further W. Powell, “Unter den Kanni- 
balen von Neu-Britannien’’ (translated by F. M. 
Schroter, L. 1884, 144b); G. A. Wilken, “Het Animisme 
bij de Volken van den Indischen Archipel,’’ Leyden 
1885, Ch. 4, and in: “ Bijdragen tot de taal-, land- en 
volkenkunde van Nederlandsch Indie ’’ 1889, 89-130. 

The superstition that pigeons which are made to 
drink out of a dead person’s skull always return to 
their dovecot, is not infrequently testified to, v. 
Rochholz “ Schweizersagen ’’ II, 160.—In order to com- 
pel a thief to restore what he has stolen, it is 
customary in Banzenheim, district of Miilhausen, to 
lay a criminal’s skull and a stone on a juniper bush, 
or to take three nails from a bier smeared with some 
melted fat of an executed person—adding in both 
cases a fixed formula of incantation, v. Jahrbuch fir 
Geschichte, Sprache wu. Litteratur Elsass-Lothringens 
VIII. (1892) 22. 

D. The corpse-hand. Pliny, “N. H.’’ xxviii. 4, 11: 
“Stroking with the hand of a person who has died 
early is supposed to cure goitre, glandular swellings 
near the ear, and throat complaints; nevertheless, a 
good many think this can be effected by any corpse’s 
hand, provided only the dead person be of the same 
sex, and the thing is done with the left hand up- 
turned.’’—Grimm, “Der arme Heinrich,”’ 177: “ Car- 
pentier (v. miselli) quotes from an authentic 
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document of 1408 a passage in which a leper is stroked 
with the hand of a still-born (therefore sinless) child, 
in which was put some salve, and is healed. There 
is even now a popular belief in parts of Austria, that 
malignant tumour is cured by the laying-on of a dead 
hand.’’—Hauss-Apothec 48: “Other credible people 
have affirmed that if the hand of a corpse is rubbed 
against a goitre or other swellings, the same are said, 
as the corpse rots away, to decrease and gradually 
vanish, although quicker in summer, slower in 
winter. If one rubs the swelling on a hand with a 
dead hand, the swelling goes down.’?—“ Oldenburg,’’ 
Strackerjan I, 71: They stroke “the painful part with 
adead hand..... what afterwards. .... happens 
to the dead hand, happens also to the disease.’”’—In 
Pomerania the memory of this superstition has been 
preserved, especially in numerous incantations or 
benedictions, in which the “cold corpse-hand ”’ is 
mentioned: as protection against fire, U. Jahn, 
no. 118-20. 140-3; against water and fire, no. 132; 
against inflammatory swelling (Einschuss, lacteal 
metastasis in the breast and udder), no. 228; against 
“Rickblut ”’ (an internal illness of cows, in which the 
urine is coloured red) no. 336: against warts, no. 387. 
—“Preussen,’’ Frischbier 103: “The custom is uni- 
versal, in toothache, to press with a corpse’s finger 
the gums or aching tooth. The right hand index 
finger is the most efficacious. The same is also 
applied for herpes, red moles, etc.’’—Lemke, “ Ost- 
preussen’’ I, 47: “It is recommended to lay 
a corpse’s hand on the red mole: one must not, how- 
ever, omit to utter at the same time: ‘In the name of 
God the Father, the Son, and the Holy Ghost ’!’’ 55: 
“The sufferer from toothache is moreover advised to 
stroke the gums with a corpse’s finger. ‘It cured 
my daughter in Gerswald immediately, when she 
went to her little dead godchild and rubbed her gums 
F 
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with one of his fingers.’ ’’—Ur-Quell, 1890, 137: “ The 
most infallible remedy for toothache is to press the 
tooth three times with a corpse’s finger, saying: ‘To 
thee, dead one, I bewail my distress. Take away my 
toothache, and take it with thee into the grave. In 
the name of the Father, etc. Amen.’ (Neighbour- 
hood of Insterburg).’’—“ Masuren,’’ Téppen 54 sq.: 
“ Apophyses on the human body, which are called 
‘ Knéchel’ (little bones) are cured in the following 
fashion : (1) One goes into a house in which is a corpse, 
takes the hand of the corpse without uttering a word, 
and thrice presses the apophysis with the corpse’s 
finger.”’—107: “Toothache is cured by pressing the 
corpse’s index finger on the aching tooth (Kénigsberger 
Hartung’ sche Zeitung, 1866, No. 9).’’—Birthmarks, 
freckles, and apophyses disappear, as soon as they are 
touched with a dead hand (Natangen), Ur-Quell, 1892, 
247.—“ Steiermark,’’ Fossel 134: “Birthmarks are 
COTO Gils by contact with a dead hand, especially 
the hand of a child’s corpse.’’ 140: For the banishing 
of warts “ contact with a dead hand is. . . . generally 
practised.’’—In Dithmarschen, burns and carbuncles 
too are stroked with a dead hand, v. Urds-Brunnen V. 
127. “The herpes is stroked with a dead hand,”’ 
Sehestadt in Schleswig-Holstein, Ur-Quell 1893, 278. 
Also among the Transylvanians (Henndorf): “A 
tumour or warts are cured by stroking them oneself 
with a dead hand.’’ Ur-Quell 1893, 70.—To get rid of 
a goitre let it be stroked thrice with a dead hand, with 
the words: Even as this hand is decayed so too may 
the goitre subside. (Bosnia), Urquell 1892, 303.—After 
Russian popular belief a dead hand protects from 
bullets, Lowenstimm 113. 

E.  Fossel, “ Steiermark ’’ 172: “ The belief in the 
use of a corpse as a drug, which is a mania prevailing 
over the whole country, reaches strange expression, 
as follows: The Brothers of Mercy at Graz are sup- 
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posed to enjoy the privilege of being allowed every 
year to exploit one human life for curative purposes. 
With that object a young man, who goes into the 


‘hospital of the Order for toothache or other slight 


complaint, is seized, hung up by the feet, and tickled 
to death! The honourable brethren thereupon boil 
the corpse to a paste and utilise the latter as well as 
the fat and the burnt bones in their drug store. About 
Easter, the people say, a youth annually disappears 
in the hospital in this way.”’ 

F. This mania serves to explain the disturbances 
that have so frequently broken out during three cen- 
turies in China against Europeans, especially the 
Roman Catholic Missionary Establishments (houses 
for sick persons, foundling-hospitals, educational in- 
stitutions, etc.) The riots, as I know directly 
from persons who have lived long in China, almost 
always begin by the “ litterati’’ issuing appeals to the 
people, in which it is said: “ Down with the foreign- 
ers! Kill the missionaries! They steal or buy our 
children and slaughter them, in order to prepare 
magic remedies and medicines out of their eyes, 
hearts, and other portions of their bodies.’ Baron 
Hiibner narrates, following the best authorities, in 
his “Promenade autour du monde ”’ II. (Paris, 1873), 
385-455, the story of the massacre at Tientsin on 21 
June, 1870. From his description which, in more 
than one respect, is rich in lessons, a few sentences at 
least may be cited here. 


392: “Vers la mi-mai . . . . des bruits alarmants furent mis 
en circulation: des enfants avaient disparus. Ils avaient été 
volés par des gens a la solde des missionaires. Les sceurs les 
avaient tués. Elles leur avaient arraché les yeux et le coeur 
pour préparer des charmes et des remédes. Ce n’était pas la 
premiére fois que se disaient de pareilles absurdités. 393: Les 
accusations se multiplierent. On cita des faits et on y crut 
; Le hasard semblait conspirer avec les auteurs de ces 
bruits sinistres. Une épidémie se déclara a l’orphelinat des 
seurs. Plusieurs enfants moururent . . . . 397 (June): 
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Deux chinois é6trangers . . . . . portaient un sac sur les 
épaules et conduisaient par la main deux petits enfants . 

On les arréta. Dans leurs sacs furent trouvés des dollars mexi- 
caims . . . . et quelques paquets de drogues. Mis a la 
torture, ils déclarérent avoir effectivement ensorcelé les enfants 
au moyen de ces drogues. Les dollars leur avaient été donnés 
par les seurs en paiement du crime. Les deux hommes, 
convaincus sur leur propre aveu d’un crime commis A Vinstiga- 
tion des sceurs, furent condamnés & mort et exécutés. C’ était 
implicitement condamner les sceurs et rendre un arrét de mort 
contre les Européens, 399: Plusieurs cadavres furent exhumés 
et examinés. A quelques-uns les yeux manquaient: cet effet 
naturel de la décomposition fut interprété comme une preuve 
convaincante de la culpabilité des sceurs et des missionaires. 
400-3: The lying statements of Wu-lan-tchén about the magic 
means by which the missionaries attract people (retracted after 
the massacre, v. 437). On 21 June occurred the butchery. 
426 sq.: Une femme fut jetée dans la rivigre et retirée aprés 
qu’elle efit promis de deposer contre les sceurs (déja massacrées !) 
et de déclarer avoir été ensorcelée par elles. 


Everybody knows that in 1891, and in later years 


persecutions, due to the same cause, of Europeans 
living in China, especially of missionaries, have taken 
place. 


Towards the end of 1891 a charge was brought in Madagascar 


against the foreigners, particularly the French, that they 
devoured human hearts, and for this purpose bought and killed 
children. Hence a decree of the Malagasy Government, which 
states amongst other things: “(1) Aucun étranger, ni Anglais, 
ni Frangais, ni d’aucune autre nation, ne cherche 3 acheter des 
ceurs humains. Si des gens mal intentionnés repandent ce 
bruit et disent que les étrangers achatent des cours humains, 
saisissez-les, attachez-les et faites les monter 4 Tananarive pour 
y tre jugés. (2) Si on répand des bruits quels qu’ils soient, il 
est de votre devoir, gouverneurs, de réunir le peuple, 
de l’avertir et de lui prouver le fausseté de ces bruits, 
qui sont formellement interdits dans le royaume ; c’est un crime 
de les propager,’’ v. the Paris paper Le Temps, 1 Feb., and 
25 March, 1892. 


IX. ANIMAL BLOOD 


A. The blood of sacrificed victims has a special 
position to itself. Attention may in the first place be 
drawn to the well-known necromantic episode in 
Odyssey, Bk. XI. According to ancient and wide- 
spread belief, inspiration is produced by sucking the 
fresh blood of a sacrificed victim, v. Frazer, “The 
Golden Bough,’ 2nd Ed., I., 133-5. As regards Egypt 
v. sup. p. 5. 

B. In the middle ages, I refer to the collection of 
the learned Dominican, Vincentius de Beauvais (born 
1194), “Speculum naturale,’ xxiii. 66.—Zbn Baitar’s 
great medical and naturalist work prescribes, in the 
article “ blood ’”’ (Ed. Bulak I., 96; French by Leclerc 
in “Notices et Extraits,’’ xxv. [1881], 93) different 
kinds of animal blood as materia medica; human 
blood, however, is not mentioned.—Qazwini, “ Kos- 
mographie,”’ I., 293: “If you desire that the vine be 
not fallen upon by worms, cut off its shoot with a 
pruning knife, which is smeared with bear’s or frog’s 
blood.’? (Instead of dubb—“ bear’’—read, with Dr. 
G. Jacob, dabb—“ lizard.’’) 

C. Daumer I1., 194: “ Even in the last quarter of 
last century it was customary in some parts of Ger- 
many on St. James’s Day (25th July) to throw from a 
church tower or even from the Guildhall, amid 
strains of music, a he-goat adorned with gilded horns 
and ribbons, and to draw off its blood as it lay below, 
which when dried was esteemed a powerful remedy 
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in many illnesses.* Something similar used to 
happen in Ypres, where cats were thrown from the 
tower on the Wednesday of the second week of fast- 
ing; so that that day is even now called in Ypres 
‘cat-Wednesday,’ or the ‘ cat-day.’ ’’t 

D. In the most recent times. The following 
summary by Buck (used by Lammert 264, 221, 226), 
applies to Suabia, 44 sq.“ Cat’s blood is useful against 
fever. A hole must be cut in the ear of a black cat, 
three drops of blood must be let fall on bread and the 
bread eaten (Birlinger, “ Volksthiimliches aus Schwa- 
ben ” [Freiburg i. B. 1861] I. 488). Ox-blood is a vio- 
lent poison. An ache or pain which is not outwardly 
manifested is cured by letting warm water flow over 
the place. Whoever bathes in warm blood becomes 
very beautiful. Hare-sweat helps against erysipelas. 
But the hare must be shot on Good Friday before 
sunrise; it must be at once gutted, and its sweat col- 
lected in an unbleached cloth (two ells), so that it 
becomes quite wet, and this must be wrapped round 
the inflamed limb. The cloth may afterwards be 
used pretty frequently.—Blood from a jenny-ass, and 
in particular three drops from the ear, if mixed in a 
strawberry drink and a ‘ vogle ’ (the eighth part of a 
Wiirtemberg beer measure) drunk two days running, 
restores speech which has been lost through an 
apoplectic stroke. Ass’s blood extracted from behind 
the ear, soaked up with a cloth and steeped in well- 
water, if this be afterwards drunk, gives courage and 
banishes fear of ghosts.—If the eyes are smeared with 
bat’s blood, a person can see as well by night as by 
nh, Pam ee Bh Dry pigeon blood, mixed with snuff is 


* Kosche, “ Charakter, Sitten und Religion aller bekannten Volker ’’ 
IV. (L. 1791), 481; and later, Sommer, “Sagen, Marchen u. 
Gebrauche aus Sachsen und Thiiringen ’’ (Halle 1846) I., 179. 

t-Coremans, “ L’année de l’ancienne Belgique’’ 53; Sommer T., 180. 
—Cf. besides, Schriéder’s “ Arzneischatz,’’ v. sup. p. 8. 
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helpful for nose-bleeding.’ *__(Bavaria). I extract from 
Lammert the following further details. In the Pfalz, 
in cases of pimples on the eye, fresh he-goat’s—or 
sparrow s—blood is trickled in (228), in jaundice or 
other diseases she-goat’s blood is drunk in wine (249). 
“Tn Suabia it is believed that weasel-blood is useful to 
strumous patients. . . . For the same purpose a band 
dipped in the warm blood of a shrewmouse is wound 
round the neck ’”’ (239). 

(Pomerania). “If a man has lost his manhood : 
If thou art bewitched by a woman, so that thou dost 
not wish to have to do with any other, take he-goat’s 
blood, and smear the testicles therewith, then wilt 
thou be right again.”? Jahn, No. 604 (after “ Albertus 
Magnus .... Geheimnisse,”’ cf. sup. Pp. 3, a book 
very widely disseminated in Pomerania).—“ That 
people may love one: Carry bat’s blood about 
you (Swinemiinde),”’ Jahn, No. 612 (after A. Kuhn 
and W. Schwartz, “Norddeutsche Sagen, Marchen u. 
Gebrauche,”’ L., 1848, No. 448). 

(Prussia). Frischbier, 22: “In Lithuania such 
[ill-behaved] children are given three drops of blood, 
which has been taken from the left ear of a black 
sheep or lamb.’’ 73: “In Samland a remedy for convul- 
sions consists of drinking three drops of blood from a 
young sow which has littered for the first time, and a 
portion is given in the name of God the Father, etc.”’ 
94: “If warts are thrice pressed with a bleeding pike’s 
head which has just been cut off, and the head is then 
buried beneath the eaves, the warts vanish as soon as 
the pike’s head _ rots (Dénhoffstadt).’’—Lemke, 
“Ostpreussen,” IT., 278: “ For all manner of convul- 
sions, but not for epileptic..... a potion is 
recommended, composed of Hungarian wine and 
(raw) hare’s blood. (The hare’s blood is collected and 
kept for a long time with this object in view.’’) 


